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Meta-Garde designates a structural condition in which 

entities—artistic, conceptual, linguistic, or cultural—are 
no longer governed by binary distinctions, but emerge 
through the coexistence of multiple, non-exclusive states. 
Within this condition, affirmation, negation, and 
indeterminacy may operate simultaneously without 
requiring resolution into a single stable category. 

Rather than describing a movement, style, or historical 
period, Meta-Garde names a regime of coexistence in 
which contradiction, ambiguity, plurality, and reflexivity 
become structural features rather than anomalies. It 
proposes a framework for understanding systems not as 
fixed identities defined through exclusion, but as dynamic 
configurations of interacting and often contradictory 
relations. 

Earlier volumes of the Meta-Garde series explored this 
condition through avant-garde aesthetics, pArAdOXisM, 
and oUTER-aRT. The present volume extends the 
framework into the domain of Indigenous cosmologies, 
Latin American thought, and decolonial epistemologies. 
Its central premise is that many pluriversal worldviews 
already operate through relational, non-binary, and 
coexistential structures that resonate with Meta-Garde 
dynamics. In this context, Meta-Garde functions not as an 
external interpretive model imposed upon these 
traditions, but as a formal language capable of articulating 
forms of multiplicity, contradiction, and ontological 
plurality already present within them. 
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Foreword 

The intellectual trajectory of modern thought has been shaped, to a large extent, 
by systems of classification founded upon separation: subject and object, nature and 
culture, reason and myth, truth and falsity. These divisions have structured not only 
philosophy and science, but also the epistemological foundations through which entire 
civilizations have interpreted reality. Yet across the twentieth and twenty-first centuries, 
these binaries have increasingly entered into crisis. Developments in complexity theory, 
decolonial thought, anthropology, and contemporary philosophy have revealed the 
limitations of models grounded in rigid exclusion and singular ontologies. 

Nowhere is this more evident than in the encounter between Western 
epistemology and the cosmological systems of Indigenous peoples of Latin America. 
These traditions frequently operate through relational, plural, and dynamic conceptions 
of existence that resist reduction to binary logic. Human and non-human beings may 
coexist within fluid ontological boundaries; contradictory states may be simultaneously 
sustained; identity may emerge relationally rather than essentially; and knowledge itself 
may be distributed across multiple perspectives without collapsing into relativism. 
Such systems challenge the assumption that reality must be organized through mutually 
exclusive categories. 

This book emerges from the conviction that these epistemic formations require a 
different mode of theoretical articulation. The framework proposed here is designated 
as Meta-Garde: not as an artistic movement, but as a structural condition in which 
multiple states, positions, and ontologies coexist without reduction to a single 
organizing principle. Earlier volumes in the Meta-Garde series explored this condition 
within avant-garde aesthetics, pArAdOXisM, and oUTER-aRT. The present volume 
extends that investigation into a broader philosophical and civilizational terrain. 

Its central proposition is that many Indigenous cosmologies and Latin American 
epistemological traditions already embody structures that can be understood as 
pluriversal, relational, paradoxical, and non-binary. These structures do not merely 
tolerate contradiction and indeterminacy; they frequently incorporate them as 
constitutive dimensions of reality itself. Rather than interpreting such systems as 
irrational, pre-logical, or symbolic approximations of Western metaphysics, this work 
approaches them as coherent epistemological formations possessing their own 
internal logics of coexistence. 

Within this context, Meta-Garde functions not as an external interpretive 
imposition, but as a formal language capable of modeling forms of multiplicity already 
present within these traditions. The conceptual tools mobilized throughout this study—
including neutrosophic logic, n-alectics, relational ontology, and multidimensional 
structures of coexistence—are employed not to subordinate Indigenous thought to 



Indigenous Cosmologies, Latin American Thought, and Decolonial Epistemologies 

12 

abstract formalism, but to illuminate patterns of epistemic organization that 
conventional binary frameworks often fail to describe adequately. 

Particular importance is given to Indigenous perspectivism, intercultural 
relationality, and cosmological multiplicity. In many Amerindian systems, identity is not 
fixed but positional; beings occupy shifting perspectives within relational networks; and 
apparently contradictory states may coexist depending on ontological standpoint. Such 
configurations resonate strongly with triadic and non-binary logical systems in which 
affirmation, negation, and indeterminacy may simultaneously operate. The 
convergence between these traditions and Meta-Garde structures suggests the 
possibility of a broader epistemological paradigm capable of accommodating plurality 
without fragmentation. 

At the same time, this book situates itself within the broader field of decolonial 
thought. Colonial epistemologies historically imposed hierarchical distinctions 
between rational and non-rational knowledge systems, frequently delegitimizing 
Indigenous cosmologies as mythic or primitive. By foregrounding the structural 
sophistication of pluriversal epistemologies, this work participates in an effort to reopen 
the conditions under which knowledge itself may be understood. Decolonial 
epistemologies are treated here not simply as political critiques, but as alternative 
architectures of cognition and existence. 

The ambition of this volume is therefore interdisciplinary and methodological. It 
seeks to establish a dialogue between philosophy, anthropology, decolonial studies, 
logic, complexity theory, and Indigenous cosmological thought. Such a dialogue 
necessarily requires caution. No formal model can exhaust the lived, ceremonial, 
linguistic, and territorial dimensions of Indigenous knowledge systems. The aim is not 
reduction, but articulation: the development of conceptual structures capable of 
describing coexistence, multiplicity, and relational contradiction without eliminating 
their complexity. 

What emerges from this inquiry is not a universal theory that absorbs difference 
into abstraction, but a framework for thinking plurality structurally. The pluriversal 
condition described throughout this book is not disorderly relativism; it is a 
configuration in which heterogeneous realities coexist through dynamic relations rather 
than through exclusionary unity. 

In this sense, the movement from Meta-Garde aesthetics toward pluriversal 
epistemologies represents more than a thematic expansion. It signals a broader 
transformation in how knowledge, identity, and reality may be conceived. The question 
is no longer whether contradictory worlds can coexist, but how such coexistence can be 
understood without forcing resolution into a singular system. 

FLORENTIN SMARANDACHE, MAIKEL YELANDI LEYVA-VÁZQUEZ 
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1 
From Meta-Garde to Pluriversal Thought 

1.1 Introduction 

The contemporary intellectual landscape is increasingly defined by the 
destabilization of the binary structures that historically organized Western 
systems of thought. Classical distinctions such as subject and object, nature 
and culture, rational and irrational, truth and falsity, or art and non-art no longer 
appear stable or universally applicable. Across philosophy, anthropology, 
aesthetics, and decolonial studies, these oppositions have undergone 
sustained critique, revealing their historical and cultural contingency rather 
than their supposed universality. 

This epistemic transformation becomes especially significant in relation 
to the Indigenous cosmologies and philosophical traditions of Latin America. 
Many of these systems do not organize reality through exclusive oppositions. 
Instead, they operate through relational, plural, and dynamic structures in 
which entities emerge through networks of coexistence rather than through 
fixed identities. Contradictory conditions may remain simultaneously active, 
perspectives may shift according to ontological position, and reality itself may 
be understood as constituted through multiplicity rather than singularity. 

The present volume argues that such epistemic formations require a 
conceptual framework capable of describing coexistence without reducing 
contradiction to logical failure or ambiguity to conceptual weakness. This 
framework is designated here as Meta-Garde. 

Initially developed as a structural model for analyzing avant-garde 
aesthetics, paradoxism, and anti-art practices, Meta-Garde is extended in this 
study beyond aesthetics into the domains of epistemology, ontology, and 
decolonial thought. Its central proposition is that systems may exist through 
the simultaneous interaction of multiple, non-exclusive states. Under such 
conditions, contradiction and indeterminacy cease to be anomalies and 
instead become constitutive structural principles. 
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1.2 From Aesthetic Crisis to Epistemic Crisis 

The origins of Meta-Garde theory lie in the transformations produced by 
modern and contemporary avant-garde movements. Throughout the twentieth 
century, artistic practices increasingly destabilized the criteria traditionally 
used to define art. Works emerged that simultaneously affirmed and negated 
their own artistic status, producing objects that existed ambiguously between 
art and anti-art, meaning and non-meaning, intentionality and anti-
intentionality. These developments exposed the limitations of aesthetic 
systems grounded in binary classification. Yet the same structural instability 
extends beyond aesthetics into broader epistemological domains. 
Contemporary decolonial thought has demonstrated that universalist systems 
of knowledge frequently exclude or subordinate alternative epistemologies. 
Colonial modernity established hierarchical distinctions between legitimate 
and illegitimate forms of knowledge, often relegating Indigenous cosmologies 
to the status of myth, superstition, or pre-rational belief. 

Within this epistemic hierarchy, Western rationality came to function as 
universal reason, while alternative systems of knowledge were marginalized as 
inferior or irrational. Relational ontologies were dismissed as symbolic 
constructions rather than recognized as coherent philosophical systems. The 
problem generated by this process is therefore not merely political or cultural, 
but fundamentally epistemological. If different societies organize reality 
through fundamentally different ontological assumptions, then the idea of a 
single universal epistemic framework becomes increasingly difficult to sustain. 
What emerges instead is a condition of epistemic plurality that challenges the 
foundations of universalist thought. 

Meta-Garde responds to this condition by proposing a structural model 
capable of describing coexistence without demanding reduction to singularity.  

1.3 Pluriversality and the Critique of Universalism 

One of the most important concepts developed within contemporary 
decolonial philosophy is that of the pluriverse. In contrast to the universalist 
assumption that reality is governed by a single ontological order, pluriversal 
thought affirms the coexistence of multiple worlds, epistemologies, and 
systems of existence. 
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Thinkers associated with decolonial theory have argued that modernity 
imposed epistemic uniformity through the suppression of alternative 
cosmologies. The universal subject of Western modernity was constructed 
through the exclusion of heterogeneous forms of knowledge and being. As a 
result, many Indigenous systems were interpreted not as alternative 
ontologies, but as incomplete approximations of Western rationality. 

Pluriversal thought rejects this hierarchy. It proposes instead that reality 
may be constituted differently across distinct relational systems. Truth 
therefore becomes relational rather than absolute, identity becomes positional 
rather than essential, and ontology becomes plural rather than singular. 

Meta-Garde converges with this perspective through its rejection of 
exclusive binary structures. Both frameworks emphasize coexistence rather 
than exclusion and relationality rather than fixed identity. However, Meta-Garde 
introduces an additional dimension by attempting to formalize these 
coexistential structures through conceptual and logical models capable of 
representing contradiction, plurality, and indeterminacy simultaneously.  

1.4 Anti-Essentialism and Relational Ontology 

A major consequence of pluriversal thinking is the destabilization of 
essentialist ontology. Classical metaphysics traditionally defined entities 
through fixed essences that distinguished one category of being from another. 
Identity depended upon stable boundaries and exclusive definitions. 

Many Indigenous cosmologies operate according to radically different 
principles. In these systems, identity often emerges relationally rather than 
essentially. Human and non-human beings may participate in overlapping 
ontological domains. Animals, landscapes, spirits, and material objects may 
possess forms of agency or subjectivity that destabilize rigid distinctions 
between categories of existence. 

Such relational ontologies challenge the assumption that beings must 
possess singular and stable identities. Instead, existence becomes dynamic, 
positional, and interconnected. 

This relational logic strongly resonates with Meta-Garde structures. Within 
Meta-Garde configurations, entities are not defined through exclusionary 
identity but through the coexistence of multiple interacting states. 
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Contradiction does not necessarily produce collapse, ambiguity may possess 
structural significance, and indeterminacy may function as a constitutive 
dimension of reality rather than a temporary lack of resolution. 

1.5 Multiplicity of Truth Systems 

The limitations of binary logic become especially visible when confronting 
systems in which contradictory truths coexist without requiring synthesis. 
Classical logic generally assumes that contradictory propositions cannot both 
be valid simultaneously. Yet many cosmological traditions operate through 
layered or perspectival understandings of truth that resist exclusive 
categorization. 

This becomes particularly evident in Amerindian perspectivism, where 
beings occupy different ontological perspectives that generate distinct realities 
simultaneously. What appears contradictory from one standpoint may remain 
coherent within another perspective. 

Such systems require forms of logic capable of representing coexistence 
rather than exclusion. 

At this point, neutrosophic logic becomes especially significant. By 
introducing the triadic structure of affirmation, negation, and indeterminacy, 
neutrosophy allows contradictory states to coexist without collapse into binary 
opposition. Affirmation and negation may remain simultaneously active, while 
indeterminacy functions as an autonomous component rather than merely a 
temporary absence of certainty. 

This logical structure provides a formal language capable of describing 
epistemic multiplicity in ways that traditional binary systems cannot 
adequately represent. 

Meta-Garde and neutrosophy therefore converge around a shared 
principle: the structural coexistence of multiple states without reduction to 
singularity. 

1.6 Meta-Garde as an Epistemic Framework 

The central argument developed throughout this book is that Meta-Garde 
should be understood not merely as an aesthetic theory, but as a broader 
epistemic framework capable of describing systems structured through 
multiplicity, contradiction, relationality, and indeterminacy. 
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This extension becomes particularly important in the context of 
Indigenous cosmologies and decolonial epistemologies, which frequently 
resist interpretation through exclusive binary categories. Meta-Garde provides 
a conceptual structure capable of articulating these coexistential formations 
without forcing them into reductive universalist models. 

The aim of this work is therefore not to impose an external framework upon 
Indigenous systems of knowledge. Rather, it is to identify structural 
correspondences between Meta-Garde dynamics and the relational logics 
already present within pluriversal cosmologies. 

In this sense, Meta-Garde functions as a language of articulation rather 
than domination. 
 

 
Figure 1. Universalist epistemology versus pluriversal relational ontology. 

1.7 Toward the Pluriversal Condition 

The extension of Meta-Garde into Latin American thought marks a 
significant transformation in the scope of the framework itself. Earlier volumes 
explored coexistential structures primarily within the domain of aesthetics and 
anti-art. The present volume expands the framework toward epistemology, 
ontology, cosmology, and decolonial philosophy. 
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This transition reveals that coexistential structures are not confined to 
artistic practices. They may also organize systems of knowledge, forms of 
identity, and ontological relations. 

The concept of the pluriversal condition emerges from this broader 
realization. Under this condition, multiple ontologies coexist simultaneously, 
contradictory truths remain structurally active, and relational systems replace 
essentialist categories. 

Meta-Garde becomes the formal articulation of this condition of 
coexistence. 

1.8 Conclusion 

This chapter has established the conceptual foundations for the extension 
of Meta-Garde theory into the domain of pluriversal epistemologies and 
Indigenous cosmologies. 

The argument developed here suggests that contemporary epistemic 
crises reveal the limits of universalist binary systems, while Indigenous and 
decolonial traditions offer alternative relational and coexistential models of 
reality. Neutrosophic logic provides a formal language capable of representing 
these structures, and Meta-Garde extends this logic into a broader framework 
for understanding epistemic multiplicity. 
 
 

Table 1: Conceptual Trajectory of Chapter 1 
Stage Movement From → To 
1 Origin Aesthetic contradiction → Epistemic contradiction 
2 Critique Universalism → Pluriversality 
3 Ontology Essentialism → Relational ontology 
4 Logic Binary logic → Neutrosophic logic (T, I, F) 
5 Framework Meta-Garde as aesthetic theory → Meta-Garde as epistemic framework 
6 Scope Artistic coexistence → Pluriversal condition (ontology, epistemology, 

cosmology) 
7 Stance External imposition → Language of articulation 
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2 
Neutrosophy and N-Alectics in Latin American Contexts 

2.1 Introduction 

The previous chapter introduced Meta-Garde as a framework capable of 
describing systems structured through coexistence, multiplicity, contradiction, 
and indeterminacy. It argued that many Indigenous cosmologies and 
decolonial epistemologies resist binary models inherited from Western 
metaphysics and instead operate through relational and pluriversal forms of 
organization. The present chapter develops the logical foundations necessary 
for understanding such systems more rigorously. 

At the center of this discussion lies a fundamental transformation in the 
history of thought: the movement from binary and dialectical models toward 
more complex coexistential structures capable of sustaining plurality without 
reducing it to synthesis. This transformation becomes particularly important in 
Latin American contexts, where Indigenous cosmologies frequently articulate 
realities through complementarity, relational multiplicity, perspectival 
transformation, and ontological coexistence. 

The aim of this chapter is therefore twofold. First, it seeks to examine the 
transition from dialectical reasoning toward n-alectical and neutrosophic 
forms of thought. Second, it explores the ways in which many Indigenous 
cosmologies of Latin America already embody structures that resonate with 
these coexistential logics. 

Rather than treating contradiction as a defect to be overcome, many of 
these traditions integrate contradiction into the very structure of reality. 
Opposing forces do not necessarily cancel one another. Instead, they coexist 
dynamically within relational systems whose coherence depends precisely 
upon multiplicity and interaction. 

Within this context, Meta-Garde emerges as a framework capable of 
articulating what may be called coexistential ontology: a condition in which 
contradictory, complementary, and indeterminate states remain structurally 
active simultaneously. 
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2.2 From Dialectics to N-Alectics 

The history of Western philosophy has long been shaped by dialectical 
models of thought. In classical dialectics, contradiction functions as the 
engine of transformation. Opposing forces confront one another, generating 
movement toward a higher level of synthesis or reconciliation. Although 
dialectics recognizes contradiction, it often preserves an underlying 
teleological structure in which opposition is ultimately resolved. 
 

 
Figure 2. Evolution from Dialectics to N-Alectics. 

 
This tendency toward synthesis reveals the continued dominance of 

binary architecture within dialectical systems. Even when contradiction is 
acknowledged, it remains subordinated to eventual unity. 

In contemporary philosophy and complexity theory, however, increasing 
attention has been given to systems in which contradiction does not disappear 
through resolution. Instead, contradictory conditions may persist indefinitely 
as active components of relational structures. Multiplicity may remain 
irreducible rather than converging toward singularity. 
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The development of trialectical models represented an important step 
beyond strict dualism. By introducing a third term beyond opposition, 
trialectics complicated binary systems and created space for mediation, 
ambiguity, or coexistence. Yet even trialectical systems often retain relatively 
stable structural relations. 

N-alectics extends this movement further by abandoning the assumption 
that relational systems must ultimately stabilize around fixed oppositional 
structures. Instead, n-alectics proposes a dynamic field of multiple interacting 
positions in which affirmation, negation, complementarity, contradiction, 
ambiguity, and indeterminacy may coexist simultaneously. 

Under n-alectical conditions, contradiction ceases to function merely as 
opposition between two poles. It becomes part of a multidimensional 
relational configuration whose complexity cannot be reduced to binary logic. 

This shift becomes especially relevant when approaching Indigenous 
cosmologies, many of which organize reality through coexistential rather than 
exclusionary principles. 

2.3 Refined Neutrosophic Logic and the Problem of Coexistence 

The emergence of neutrosophy provides a particularly significant 
development in the attempt to formalize coexistential structures. Classical 
logic traditionally operates through strict distinctions between truth and falsity. 
Even more flexible systems, such as fuzzy logic, frequently preserve forms of 
proportional opposition grounded in binary assumptions. 

Neutrosophic logic introduces a radically different structure by allowing 
affirmation, negation, and indeterminacy to coexist independently within the 
same system. 

In neutrosophic representation, a proposition may simultaneously 
possess degrees of truth, falsity, and indeterminacy without requiring reduction 
to a normalized totality. Contradiction therefore ceases to represent logical 
impossibility. Instead, it becomes structurally representable. 

The refined forms of neutrosophic logic further expand this principle by 
recognizing internal multiplicities and interactions within each component. 
Affirmation itself may contain ambiguity; negation may coexist with partial 
validation; indeterminacy may possess different intensities and modalities. 
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Such structures become especially important when interpreting 
cosmologies in which beings and realities exist relationally across multiple 
ontological dimensions. 

Many Indigenous systems do not attempt to eliminate contradiction 
because contradiction itself participates in the organization of relational 
balance, transformation, and coexistence. In such contexts, contradiction is 
not necessarily destructive. It may instead generate dynamic equilibrium. 

Neutrosophic logic therefore becomes more than an abstract formalism. 
It provides a language capable of describing coexistential realities that binary 
epistemologies frequently misinterpret as incoherent or irrational. 

2.4 Contradiction as Coexistence 

One of the most significant differences between binary epistemologies 
and many Indigenous cosmologies lies in their treatment of contradiction. 

Within dominant Western logical traditions, contradiction is generally 
understood as a problem requiring elimination. A proposition and its negation 
cannot both be true simultaneously without producing inconsistency. Stability 
therefore depends upon exclusion. 

In many Indigenous cosmologies, however, contradiction often functions 
through coexistence rather than exclusion. Opposing forces remain 
simultaneously active within relational systems whose coherence depends 
precisely upon dynamic interaction. 

This coexistence should not be confused with simple harmony. 
Contradictory forces may remain tense, unstable, or transformative. Yet their 
coexistence does not necessarily require final synthesis or elimination. 

Life and death, visibility and invisibility, human and non-human, order and 
disorder may coexist as interdependent dimensions within broader 
cosmological structures. 

Such systems reveal that contradiction can function as a mode of 
relational organization rather than merely as logical incompatibility. 

Meta-Garde becomes particularly relevant at this point because it 
conceptualizes coexistence itself as a structural condition. Contradiction and 
ambiguity cease to be marginal anomalies and instead become constitutive 
dimensions of relational systems. 
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2.5 The Quetzalcóatl–Kukulkán Cosmological Structure 

An important example of coexistential cosmology appears in 
Mesoamerican traditions associated with Quetzalcóatl and Kukulkán. These 
traditions frequently organize reality through interconnected triadic structures 
linking celestial, terrestrial, and subterranean domains. 

The cosmos is not divided into isolated ontological regions separated by 
absolute boundaries. Instead, sky, earth, and underworld participate in 
continuous interaction and transformation. 

The celestial realm represents forces associated with transcendence, 
movement, and cosmic order. The terrestrial domain functions as the space of 
embodied existence and relational life. The underworld does not simply 
represent negation or absence, but participates actively in cycles of 
transformation, regeneration, and continuity. 

These dimensions remain interconnected rather than absolutely 
separated. Passage between them becomes structurally significant within 
cosmological narratives and ritual systems. 

This triadic structure strongly resonates with coexistential logic. Rather 
than reducing reality to binary oppositions such as life versus death or sacred 
versus profane, the cosmological system sustains dynamic circulation 
between multiple ontological domains. 

Within a Meta-Garde framework, such structures may be interpreted as 
cosmological configurations organized through relational coexistence and 
multidimensional interaction. 

2.6 Yanantin and Andean Complementarity 

The Andean concept of yanantin provides one of the clearest examples of 
coexistential complementarity within Indigenous philosophy. 

Although frequently translated as complementarity, yanantin involves far 
more than simple balance between opposites. It refers to a relational structure 
in which difference remains active while participating in reciprocal 
interdependence. 

Opposition is not eliminated. Distinct forces retain their identities while 
existing through relational interaction. 
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This principle appears throughout Andean cosmology, social organization, 
ritual practice, and ecological understanding. Masculine and feminine forces, 
upper and lower worlds, visible and invisible dimensions coexist through 
reciprocity rather than exclusion. 

Identity within such systems is therefore relational rather than essentialist. 
Entities do not possess isolated self-contained existence. They emerge through 
networks of interaction and complementarity. 

This relational structure aligns strongly with Meta-Garde dynamics. 
Contradictory or opposing states remain simultaneously active without 
collapsing into singular unity. 

The importance of yanantin lies precisely in its refusal of exclusionary 
dualism. Difference becomes constitutive of coexistence rather than a barrier 
to it. 

2.7 Shuar Cosmological Networks 

The cosmological systems of the Shuar peoples offer another powerful 
example of relational ontology and coexistential structure. 

Within these systems, beings do not exist as isolated entities separated by 
rigid ontological boundaries. Humans, animals, spirits, forests, rivers, and 
ancestral presences participate in interconnected networks of agency and 
transformation. 

Reality emerges through relational interaction rather than through 
autonomous substance. 

Such cosmologies destabilize distinctions traditionally central to Western 
metaphysics, including divisions between nature and culture, subject and 
object, or material and spiritual existence. 

Identity itself becomes fluid and perspectival. Beings may occupy multiple 
relational positions depending upon context, ritual, or ontological interaction.  

These relational networks produce coexistential systems in which 
multiple realities overlap and interact simultaneously. 

Within Meta-Garde terms, such cosmologies may be understood as 
multidimensional relational fields structured through plurality, transformation, 
and ontological coexistence. 
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2.8 Meta-Garde Cosmological Structures 

The examples examined throughout this chapter suggest the possibility of 
defining what may be called Meta-Garde cosmological structures. 

These structures are characterized by the coexistence of contradiction, 
complementarity, plurality, and indeterminacy within the organization of reality 
itself. 

In such systems, oppositions do not necessarily demand resolution. 
Contradictory forces may remain structurally active. Identity emerges 
relationally rather than essentially. Indeterminacy becomes ontologically 
meaningful rather than merely epistemically incomplete. 

Meta-Garde cosmological structures therefore differ fundamentally from 
systems grounded in exclusive binary logic. 

Their coherence depends not upon the elimination of multiplicity, but 
upon the capacity to sustain relational coexistence across multiple ontological 
dimensions. 

This framework allows Indigenous cosmologies to be interpreted not as 
fragmented symbolic systems, but as highly sophisticated relational ontologies 
structured through coexistential dynamics. 

2.9 Complexity and Latin American Thought 

Contemporary Latin American philosophy has increasingly turned toward 
concepts of complexity, relationality, and epistemic plurality in response to the 
limitations of reductive universalism. 

Complexity within this context refers not merely to complicated systems, 
but to relational structures in which multiple interacting dimensions generate 
emergent realities that cannot be reduced to isolated components. 

This understanding converges strongly with Meta-Garde principles. 
Both frameworks reject reductionism and emphasize multiplicity, 

interaction, and coexistence. N-alectics extends this convergence further by 
providing logical structures capable of representing contradiction without 
collapsing it into synthesis. 

The result is the emergence of a broader intellectual horizon in which 
Indigenous cosmologies, decolonial philosophy, complexity theory, and Meta-
Garde structures intersect. 
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2.10 Conclusion 

This chapter has explored the transition from dialectical models of thought 
toward n-alectical and coexistential structures capable of describing the 
relational multiplicity present within many Latin American cosmologies. 

By engaging neutrosophy, refined neutrosophic logic, and Indigenous 
relational ontologies, the chapter has argued that contradiction within these 
systems frequently functions not as instability requiring resolution, but as a 
constitutive condition of coexistence. 

The examples of the Quetzalcóatl–Kukulkán cosmological structure, 
Andean complementarity through yanantin, and Shuar relational networks 
demonstrate that many Indigenous epistemologies already operate through 
coexistential dynamics strongly resonant with Meta-Garde principles. 

This leads to the proposal of Meta-Garde cosmological structures as 
systems in which contradiction, complementarity, plurality, and indeterminacy 
coexist structurally rather than hierarchically. 
 
 
 

Table 2: Conceptual Trajectory of Chapter 2 
Stage Movement From → To 
1 Logical 

Foundation 
Dialectics (contradiction → synthesis) → N-Alectics 
(contradiction as coexistence) 

2 Formal Logic Binary/Fuzzy Logic (proportional opposition) → Refined 
Neutrosophic Logic (independent T, I, F coexistence) 

3 Treatment of 
Contradiction 

Contradiction as error/problem to eliminate → Contradiction as 
structural coexistence and dynamic equilibrium 

4 Cosmological 
Application 

Isolated ontological regions (sky/earth/underworld separated) → 
Triadic/Interconnected domains (Quetzalcóatl-Kukulkán 
structure) 

5 Andean Relation Antagonistic dualism or simple harmony 
→ Yanantin (complementary opposition where difference 
sustains relation) 

6 Amazonian 
Agency 

Centralized human subject vs. passive nature → Distributed 
ontology and multi-agent networks (Shuar cosmology) 

7 Structural 
Definition 

Fixed oppositional structures → Meta-Garde Cosmological 
Structures (multidimensional relational fields) 

8 Philosophical 
Scope 

Reductionist universalism → Complexity and Latin American 
Thought (emergent, non-reducible realities) 
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3 
Perspectivism and Multi-Truth Systems 

3.1 Introduction 

The previous chapter examined the emergence of coexistential structures 
within Indigenous cosmologies and explored the transition from dialectical 
systems toward n-alectical and neutrosophic forms of thought. It argued that 
many Latin American epistemologies organize reality through relational 
multiplicity rather than through exclusive binary distinctions. The present 
chapter extends this discussion by focusing on one of the most significant 
philosophical developments associated with Amerindian thought: 
perspectivism. 

Perspectivism introduces a radical challenge to universalist ontology by 
proposing that reality is not apprehended from a single neutral standpoint. 
Instead, beings inhabit different ontological perspectives through which worlds 
are constituted relationally. What appears as reality from one position may 
appear differently from another, not merely at the level of interpretation, but at 
the level of existence itself. 

This distinction is fundamental. Perspectivism does not simply suggest 
that different beings possess different opinions about the same world. Rather, 
it implies that different beings may participate in distinct yet overlapping 
realities structured through their own ontological positions. 

Such systems destabilize the assumption that truth must be singular and 
universally consistent. They introduce the possibility of multiple coexisting 
truth structures whose contradictions do not necessarily imply error. 

The aim of this chapter is to examine perspectivism as a pluriversal 
epistemology and to propose a Meta-Garde and neutrosophic framework for 
modeling perspectival coexistence. Through this approach, different 
cosmologies are understood not as competing mistakes within a universal 
system, but as coexisting ontological perspectives operating within relational 
fields of interaction. 
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3.2 Amerindian Perspectivism 

Amerindian perspectivism, particularly as developed through Amazonian 
cosmologies, represents one of the most important challenges to Western 
ontological assumptions in contemporary anthropology and philosophy. 

Within many Amerindian systems, beings do not inhabit a single shared 
world perceived differently according to subjective interpretation. Instead, 
different beings occupy distinct perspectives that generate different realities. 

Animals, spirits, humans, and other entities may all perceive themselves 
as persons while perceiving others according to radically different ontological 
categories. What humans experience as blood may appear as manioc beer to 
spirits; what humans perceive as prey may appear as kin to predators. 

Perspective therefore becomes ontological rather than merely perceptual. 
Reality is not fixed independently of perspective. It emerges relationally 

through the position occupied by the being experiencing it. 
This produces a radical destabilization of universalist ontology. There is no 

single privileged perspective from which all realities may be judged absolutely. 
Instead, multiple realities coexist through perspectival relations. 
From the perspective of Meta-Garde theory, such systems exemplify 

coexistential ontology in which contradictory realities remain simultaneously 
active without collapsing into singularity. 

3.3 Situated Truth and Relational Epistemology 

The implications of perspectivism extend directly into the problem of truth. 
Classical epistemology generally assumes that truth corresponds to an 

objective reality existing independently of perspective. Contradictions between 
perspectives are therefore interpreted as errors resulting from incomplete 
knowledge or false representation. 

Perspectivist systems destabilize this assumption. 
Truth becomes situated rather than universal. Different beings may inhabit 

different truth conditions according to their ontological positions within 
relational systems. 

This does not imply arbitrary relativism. Perspectives remain structured 
and relationally coherent within their own ontological domains. Yet no single 
perspective necessarily possesses absolute epistemic supremacy. 
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Truth therefore becomes relationally distributed. 
Such a conception strongly resonates with decolonial critiques of 

epistemic universalism. Colonial epistemologies historically imposed singular 
truth systems while delegitimizing alternative ontologies as irrational or 
mythological. 

Perspectivism challenges this hierarchy by revealing that epistemic 
plurality may correspond to ontological plurality rather than merely to cultural 
difference. 

Within Meta-Garde structures, such plurality can be understood as a 
coexistential condition in which multiple truth systems remain simultaneously 
active. 

3.4 Ontological Plurality 

One of the most profound consequences of perspectivism is the 
emergence of ontological plurality. 

Western metaphysics has often assumed the existence of a single 
universal ontology within which all beings exist according to the same 
fundamental structure. Differences arise at the level of interpretation or 
representation rather than at the level of reality itself. 

Perspectivist cosmologies suggest a radically different model. 
Reality becomes pluriversal rather than universal. Multiple ontological 

systems coexist simultaneously, intersecting through relational interaction 
while remaining irreducible to one another. 

Under such conditions, contradiction between perspectives does not 
necessarily imply falsehood. Contradictory realities may coexist because 
different beings participate in different ontological conditions. 

This coexistence produces a complex relational field in which worlds 
overlap, interact, and transform one another without collapsing into singularity. 

Meta-Garde theory becomes particularly significant here because it 
provides a framework for describing systems structured through coexistence 
rather than exclusion. 

Contradiction ceases to represent failure. It becomes a structural 
consequence of pluriversal ontology. 
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Figure 4. Perspectival Ontology Network. 

3.5 Neutrosophic Perspectivism 

The convergence between perspectivism and neutrosophy allows the 
development of what may be called neutrosophic perspectivism. 

In classical logical systems, contradictory truth claims generally require 
resolution through exclusion. One proposition must ultimately prevail over its 
opposite. 

Neutrosophic logic introduces a different possibility by allowing 
affirmation, negation, and indeterminacy to coexist simultaneously. 

This framework becomes particularly useful for modeling perspectival 
systems in which contradictory ontological positions remain simultaneously 
valid within different relational domains. 

Let a perspectival system be represented by: 
𝑃𝑖 = ⟨𝑇𝑖 , 𝐼𝑖 , 𝐹𝑖⟩ 

where: 
• 𝑇𝑖  represents the degree of affirmation within perspective 𝑖,  
• 𝐹𝑖  represents the degree of negation relative to other perspectives,  
• 𝐼𝑖  represents zones of indeterminacy or unresolved coexistence.  
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Under this structure, perspectives are not reduced to absolute truth or 
falsehood. Instead, they exist within dynamic relational configurations 
involving affirmation, contradiction, and ambiguity simultaneously. 

Neutrosophic perspectivism therefore provides a formal language for 
representing pluriversal truth systems without reducing them to relativistic 
fragmentation or universalist hierarchy. 

3.6 Inter-Perspectival Distance 

If perspectives constitute distinct ontological systems, then it becomes 
possible to consider the relational distances between them. 

Some perspectives may share strong structural compatibility, while others 
may diverge radically in their ontological assumptions. 

This relation may be represented conceptually through inter-perspectival 
distance. 

Let two perspectival systems be represented by: 
𝑃𝑖 = ⟨𝑇𝑖 , 𝐼𝑖 , 𝐹𝑖⟩ 

and 
𝑃𝑗 = ⟨𝑇𝑗 , 𝐼𝑗 , 𝐹𝑗⟩ 

A relational distance between these perspectives may then be defined 
according to the degree of divergence between their structures of affirmation, 
negation, and indeterminacy. 

Such a model does not attempt to determine which perspective is correct 
absolutely. Instead, it measures relational difference between ontological 
systems. 

3.7 Contradiction Matrices 

The coexistence of multiple perspectives also generates complex 
structures of contradiction. 

In universalist systems, contradiction is often treated as a binary 
opposition between truth and falsity. Within perspectival systems, however, 
contradictions may operate multidirectionally across multiple ontological 
positions. 

This suggests the possibility of contradiction matrices capable of 
representing relations between perspectives. 

A contradiction matrix may describe: 
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• degrees of compatibility,  
• zones of overlap,  
• mutual negations,  
• and regions of indeterminacy between perspectival systems.  
Such matrices reveal that contradiction itself may possess structure 

rather than functioning merely as logical incompatibility. 
Within Meta-Garde conditions, contradiction becomes relationally 

distributed across plural ontological configurations. 

3.8 Perspectival Compatibility 

Despite their differences, perspectival systems are not necessarily 
isolated from one another. Many Indigenous cosmologies involve forms of 
translation, mediation, or interaction between ontological perspectives. 

This raises the problem of perspectival compatibility. 
Certain perspectives may coexist through partial overlap or relational 

translation, while others remain structurally incompatible in specific 
dimensions. 

Compatibility therefore becomes graduated rather than absolute. 
Neutrosophic perspectivism allows compatibility to be understood 

dynamically through varying degrees of affirmation, contradiction, and 
indeterminacy between systems. 

This model becomes particularly important for intercultural and 
decolonial philosophy because it avoids both universal assimilation and 
radical fragmentation. 

Different epistemologies may coexist relationally without requiring total 
equivalence or absolute separation. 

3.9 Meta-Garde and the Pluriversal Field 

The implications of perspectivism extend beyond anthropology into 
broader questions concerning the structure of reality itself. 

If multiple ontological perspectives coexist simultaneously, then reality 
must be understood as a pluriversal field rather than as a singular 
homogeneous system. 
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Meta-Garde provides a framework for describing such fields because it 
conceptualizes coexistence as structurally constitutive. 

Within the pluriversal field: 
• contradictory ontologies may remain simultaneously active,  
• truths become relationally situated,  
• indeterminacy emerges structurally,  
• and coexistence replaces exclusion as an organizing principle.  
This transformation fundamentally alters the philosophical understanding 

of knowledge, identity, and reality. 

3.10 Conclusion 

This chapter has explored perspectivism as a pluriversal epistemology 
grounded in coexistential ontology and relational truth structures. 

By examining Amerindian perspectivism, situated truth, and ontological 
plurality, the chapter has argued that different cosmologies should not be 
interpreted as competing errors within a universal framework, but as coexisting 
ontological perspectives operating through relational structures. 

The introduction of neutrosophic perspectivism provides a formal 
language for representing these systems through configurations of affirmation, 
negation, and indeterminacy. 

The concepts of inter-perspectival distance, contradiction matrices, and 
perspectival compatibility further extend this framework toward a relational 
analysis of plural epistemologies. 
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Table 3: Conceptual Trajectory of Chapter 3 

Stage Movement From → To 
1 Ontological 

Assumption 
Single shared world perceived differently → Multiple 
perspectival realities constituted through ontological position 

2 Truth Structure Universal, objective truth → Situated, relationally distributed 
truth 

3 Contradiction 
Status 

Contradiction between perspectives = error → Contradiction as 
structural consequence of pluriversal ontology 

4 Reality Model Singular universal ontology → Ontological plurality (multiple 
coexisting worlds) 

5 Formal 
Representation 

Binary truth-value assignment → Neutrosophic Perspectivism: 
 Pᵢ = ⟨Tᵢ, Iᵢ, Fᵢ⟩ 

6 Relational 
Measurement 

Absolute correctness of one perspective → Inter-perspectival 
distance (relational divergence between ontological systems) 

7 Contradiction 
Analysis 

Binary opposition (truth vs. falsity) → Contradiction matrices 
(multidirectional, structured incompatibility across 
perspectives) 

8 Coexistence Mode Universal assimilation or radical fragmentation → Perspectival 
compatibility (graduated, partial overlap and relational 
translation) 

9 Field of Reality Singular homogeneous system → Pluriversal field (contradictory 
ontologies simultaneously active, truths situated, 
indeterminacy structural) 
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PART II — INDIGENOUS COSMOLOGIES  
AS METAGARDE STRUCTURES 
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4 
Mesoamerican Cosmologies and Triadic Ontology 

4.1 Introduction 

The preceding chapters established the theoretical foundations necessary 
for interpreting plural epistemologies through the framework of Meta-Garde 
and neutrosophic thought. Perspectivism revealed that contradiction and 
multiplicity are not necessarily failures of coherence, but may instead 
constitute the very structure of relational ontology. The present chapter 
extends this discussion into the domain of Mesoamerican cosmologies, 
particularly those associated with Maya, Nahua, and Toltec traditions. 

These cosmologies are especially significant because they articulate 
highly sophisticated systems in which life and death, order and transformation, 
visible and invisible realms, celestial and terrestrial dimensions coexist 
through cyclical and relational structures rather than through rigid binary 
oppositions. 

Within these traditions, contradiction frequently appears not as logical 
inconsistency but as sacred coexistence. Oppositional forces do not annihilate 
one another; they sustain cosmological balance through dynamic interaction. 

Such structures strongly resonate with the Meta-Garde condition. 
Mesoamerican cosmologies repeatedly produce systems in which multiple 
states coexist simultaneously, where transformation emerges through 
paradox, and where indeterminacy functions as a generative principle rather 
than as a defect. 

The aim of this chapter is therefore to examine Mesoamerican 
cosmologies as proto-meta-garde structures organized through triadic and 
coexistential ontologies. Through this analysis, cosmological systems 
traditionally classified as mythological or symbolic will be reconsidered as 
highly structured epistemic systems capable of formal interpretation through 
neutrosophic and meta-garde models. 

4.2 Cyclical Temporality and Non-Linear Existence 

One of the most fundamental characteristics of Mesoamerican cosmology 
is the rejection of linear temporality. 
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In many Western philosophical traditions, time is understood 
progressively: events move from origin toward conclusion through irreversible 
historical succession. Mesoamerican systems frequently operate differently. 
Time appears as cyclical, recursive, and regenerative. 

Among Maya cosmologies, calendrical systems such as the Tzolk’in and 
the Long Count reveal a conception of temporality structured through 
recurrence and cosmic renewal. Temporal cycles do not simply repeat 
mechanically; they regenerate cosmological conditions through patterned 
transformation. 

This cyclical temporality destabilizes binary distinctions between 
beginning and ending. Birth already contains death; destruction becomes the 
precondition for renewal. 

Existence therefore unfolds through coexistential cycles rather than 
through linear progression. 

From a Meta-Garde perspective, cyclical temporality represents a 
structure in which contradictory temporal states coexist. Past and future 
remain relationally intertwined within recursive cosmological movement. 

The present moment becomes a zone of temporal overlap rather than a 
singular point separating what has been from what will be. 

This produces a cosmological condition characterized by simultaneous 
continuity and transformation. 

4.3 Life and Death as Coexistent States 

Mesoamerican cosmologies frequently dissolve the rigid separation 
between life and death. 

Within many Nahua and Maya traditions, death does not signify absolute 
negation but transformation within a broader cosmological continuum. The 
underworld is not merely a realm of absence; it functions as a generative 
domain linked to fertility, renewal, and cosmic balance. 

This coexistence appears clearly in representations of deities associated 
simultaneously with creation and destruction. Life emerges through sacrificial 
processes; death sustains cosmic regeneration. 

The sacred therefore operates through paradoxical structures in which 
oppositional forces remain mutually dependent. 
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From the standpoint of neutrosophic ontology, such systems may be 
understood as coexistential configurations where affirmation and negation 
remain simultaneously active. 

Let a cosmological state be represented by: 
𝐶 = ⟨𝑇, 𝐼, 𝐹⟩ 

where: 
• 𝑇 represents generative or life-affirming forces,  
• 𝐹 represents destructive or negating forces,  
• 𝐼 represents transitional or indeterminate states between them.  
Within Mesoamerican cosmology, these components do not eliminate one 

another. They coexist dynamically through cyclical transformation. 
Death is therefore neither absolute negation nor pure absence. It becomes 

structurally integrated into cosmological continuity. 

4.4 Sacred Contradiction and Cosmological Balance 

Contradiction occupies a central role in many Mesoamerican systems. 
Sacred forces frequently appear dual or internally contradictory. Deities 

may embody both nourishment and destruction, order and chaos, visibility and 
invisibility. 

Rather than resolving these oppositions, cosmological systems maintain 
them relationally. 

This principle can be observed in Nahua cosmological dualities in which 
complementary opposites sustain cosmic equilibrium. Contradiction 
becomes productive rather than destructive. 

Such structures correspond closely to the Meta-Garde condition in which 
entities exist through the coexistence of non-exclusive states. 

The sacred emerges precisely through relational tension. 
This differs fundamentally from systems seeking metaphysical purity or 

logical unification. Mesoamerican cosmology frequently preserves multiplicity 
without reducing it to singular synthesis. 

Contradiction therefore functions structurally rather than accidentally. 

4.5 Triadic Ontology in Mesoamerican Cosmology 

Many Mesoamerican cosmological systems exhibit triadic organization. 
Rather than dividing reality into simple binaries, these cosmologies often 

articulate relations among three interconnected domains. 
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A recurrent structure appears in the relation between: 
• celestial realms,  
• terrestrial existence,  
• and underworld domains.  
This triadic configuration may be represented schematically as: 

Sky ↔ Earth ↔ Underworld 
Yet these domains are not isolated ontological layers. They interact 

continuously through flows of transformation, sacrifice, fertility, and symbolic 
exchange. 

The feathered serpent figure associated with Kukulkán and Quetzalcóatl 
exemplifies this relational ontology. The serpent simultaneously connects 
terrestrial movement, celestial ascent, and subterranean transformation. 

Such figures function as mediating structures linking multiple ontological 
zones simultaneously. 

Within Meta-Garde analysis, these systems may be interpreted as triadic 
ontologies in which contradictory dimensions coexist relationally rather than 
hierarchically. 

4.6 Kukulkán and the Logic of Light and Shadow 

 
Figure 5. Kukulkán Light–Shadow System. 
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One of the most remarkable expressions of Mesoamerican cosmological 
complexity appears in the equinox phenomenon associated with the pyramid 
of Kukulkán at Chichén Itzá. 

During the equinox, shifting patterns of light and shadow create the visual 
appearance of a descending serpent along the pyramid staircase. This 
phenomenon emerges through the interaction between architecture, solar 
movement, perception, and symbolic cosmology. 

The serpent appears neither fully material nor purely immaterial. 
It exists through the interaction of illumination and obscurity. 
This phenomenon may be interpreted as a meta-garde structure of 

indeterminacy generated through coexistence between oppositional states.  
Light and shadow do not simply oppose one another; together they 

produce the cosmological image. 
The phenomenon may therefore be interpreted as a light/shadow 

indeterminacy system. 
Let: 

𝐾 = ⟨𝐿, 𝐼, 𝑆⟩ 
where: 
• 𝐿 represents illumination,  
• 𝑆 represents shadow,  
• 𝐼 represents the indeterminate zone through which the serpent 

manifestation emerges.  
The serpent becomes visible precisely through the coexistence of 

oppositional visual states. 
This structure strongly parallels neutrosophic configurations in which 

indeterminacy emerges between affirmation and negation. 
The equinox phenomenon therefore functions simultaneously as 

cosmological event, architectural system, perceptual process, and ontological 
metaphor. 

4.7 Meta-Garde Cosmological Structures 

The cosmological systems examined throughout this chapter suggest the 
existence of what may be termed Meta-Garde cosmological structures. 

These are systems in which: 
• contradiction operates structurally,  
• oppositional states coexist dynamically,  
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• indeterminacy functions generatively,  
• and relational multiplicity replaces binary exclusion.  
Within such structures, ontology itself becomes coexistential. 
Reality is not stabilized through rigid separation but through dynamic 

interaction among heterogeneous states. 
Mesoamerican cosmologies therefore reveal that many principles 

associated with contemporary theories of complexity, contradiction, and 
relational ontology were already deeply embedded within Indigenous 
cosmological systems long before their formal philosophical articulation in 
modern theory. 

Meta-Garde analysis does not impose contradiction upon these 
cosmologies from outside. Rather, it provides a formal language capable of 
describing coexistential structures already present within them. 

4.8 Conclusion 

This chapter has examined Maya, Nahua, and Toltec cosmologies as 
systems structured through triadic ontology, cyclical temporality, sacred 
contradiction, and relational coexistence. 

By analyzing life/death continuities, cosmological triads, and the Kukulkán 
equinox phenomenon, the chapter has demonstrated that many 
Mesoamerican systems operate through principles closely aligned with Meta-
Garde and neutrosophic structures. 

Contradiction appears not as disorder but as cosmological necessity. 
Indeterminacy becomes productive rather than destabilizing. Oppositional 
forces coexist within relational systems of balance and transformation. 

These cosmologies therefore reveal forms of pluriversal ontology in which 
coexistence replaces exclusion as the organizing principle of reality. 
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Table 4: Conceptual Trajectory of Chapter 4 

Stage Movement From → To 
1 Temporal Structure Linear temporality (origin → irreversible conclusion) → Cyclical 

temporality (recurrence, cosmic renewal, recursive 
transformation) 

2 Life–Death Relation Life and death as mutually exclusive states → Life and death 
as coexistent states within cosmological continuum 

3 Contradiction Status Contradiction as logical inconsistency → Sacred contradiction 
(productive tension sustaining cosmological balance) 

4 Ontological 
Organization 

Binary division of reality → Triadic ontology (Sky ↔ Earth ↔ 
Underworld as interconnected, interacting domains) 

5 Mediating Figure Separate, isolated cosmological zones → Feathered Serpent 
(Kukulkán/Quetzalcóatl) as mediating structure linking 
multiple ontological zones simultaneously 

6 Visual/Phenomenal 
Logic 

Light vs. shadow as pure opposition → Light–shadow 
indeterminacy system: K = ⟨L, I, S⟩ (serpent manifests through 
coexistence of oppositional visual states) 

7 Analytical Stance Mesoamerican cosmologies as mythological/symbolic 
approximations → Proto-Meta-Garde structures: highly 
structured epistemic systems with formalizable coexistential 
logics 

8 Structural Principle Exclusion as organizing principle of reality → Relational 
coexistence (contradiction structural, oppositional states 
dynamic, indeterminacy generative) 
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5 
Andean Relational Ontology and Complementary Opposition 

5.1 Introduction 

The previous chapter explored Mesoamerican cosmologies as 
coexistential systems structured through cyclical temporality, sacred 
contradiction, and triadic ontology. It argued that these cosmologies reveal 
forms of relational complexity that resonate strongly with the Meta-Garde 
condition. The present chapter turns toward the Andean world, where 
relational ontology assumes a different but equally significant form. 

Andean cosmologies are not organized primarily through isolated entities 
or autonomous substances. Instead, existence emerges through relations of 
reciprocity, complementarity, and dynamic balance. Identity is constituted 
relationally rather than independently. Beings exist through networks of 
interdependence that connect humans, landscapes, ancestors, spirits, 
animals, and cosmic forces. 

This relational structure destabilizes binary logic in profound ways. 
Oppositional forces are not understood as mutually exclusive contradictions 
seeking resolution through synthesis. Instead, opposites remain 
simultaneously distinct and interdependent. Difference becomes the 
condition of balance rather than the source of separation. 

Within Andean thought, contradiction frequently operates as 
complementary coexistence. Opposing forces sustain one another through 
dynamic tension. 

The aim of this chapter is to examine Andean relational ontology as a Meta-
Garde structure grounded in coexistential complementarity. Particular 
attention will be given to concepts such as yanantin, pachakuti, reciprocity, and 
relational dualism. These concepts reveal systems that exceed classical 
dialectical logic and instead operate through multidimensional forms of 
coexistence. 

Building upon these principles, the chapter proposes a formal model 
termed the Complementary Contradiction Model, designed to represent 
systems in which opposites remain simultaneously cooperative and 
antagonistic. 
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5.2 Relational Ontology in the Andean World 

Andean ontology is fundamentally relational. 
Within many Western metaphysical traditions, beings are often 

understood as discrete entities possessing intrinsic identities independent of 
their relations. In Andean cosmology, by contrast, beings emerge through 
relations themselves. 

Mountains, rivers, animals, ancestors, and humans participate within 
interconnected systems of reciprocity and mutual dependence. Existence is 
not autonomous but relationally constituted. 

This principle appears clearly in Indigenous Andean understandings of 
ayllu, where community extends beyond human social organization to include 
ecological, spiritual, and territorial relations. 

The world is therefore not divided into isolated categories of nature and 
culture, subject and object, or human and non-human. Instead, reality appears 
as a living relational field. 

From the perspective of Meta-Garde theory, such ontology destabilizes 
fixed categorical distinctions. Entities cannot be fully understood 
independently because their identities emerge through dynamic coexistential 
relations. 

Being itself becomes relational multiplicity. 

5.3 Yanantin and Complementary Duality 

One of the most important concepts in Andean philosophy is yanantin. 
Although often translated as duality, yanantin does not correspond to 

antagonistic opposition in the classical binary sense. Rather, it refers to 
complementary relationality between distinct forces that require one another 
in order to exist fully. 

The relation between opposites is therefore neither purely harmonious nor 
purely conflictual. 

Difference remains necessary. 
Male and female, upper and lower, day and night, mountain and valley—

such oppositions do not seek elimination or absolute synthesis. They coexist 
through reciprocal complementarity. 

This principle exceeds conventional dialectical structures. In classical 
dialectics, contradiction tends toward resolution through synthesis. Within 
yanantin, opposites remain distinct while sustaining one another relationally. 
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Contradiction therefore becomes permanent coexistence rather than 
transitional conflict. 

This structure aligns closely with the Meta-Garde condition, where non-
exclusive states remain simultaneously active without collapsing into singular 
resolution. 
 

 
Figure 5. Yanantin complementary contradiction. 

 

5.4 Reciprocity and Ontological Exchange 

Reciprocity constitutes another foundational principle within Andean 
cosmology. 

Relations between beings are structured through continuous exchange 
and mutual obligation. Humans do not simply extract from the world; they 
participate within reciprocal systems involving land, spirits, ancestors, and 
ecological forces. 

This reciprocity is not merely economic or social. It is ontological. 
Existence itself depends upon balanced relational exchange. 
The concept of ayni, often translated as sacred reciprocity, reflects this 

principle. Actions generate relational obligations that sustain cosmological 
balance across human and non-human domains. 
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Such systems destabilize individualist ontology by emphasizing 
interdependence over autonomy. 

From a Meta-Garde perspective, reciprocity reveals a structure in which 
entities exist simultaneously as self and relation. Identity becomes distributed 
across networks of interaction. 

This coexistence between autonomy and relational dependence 
generates a dynamic form of ontological tension characteristic of complex 
coexistential systems. 

5.5 Pachakuti and Transformational Reversal 

The Andean concept of pachakuti introduces another important 
dimension of relational ontology. 

Often translated as world reversal or cosmic transformation, pachakuti 
refers to moments in which established orders are overturned and reality 
undergoes profound restructuring. 

Yet this transformation does not necessarily imply total destruction. 
Rather, it signifies cyclical reconfiguration through destabilization and renewal. 

Order and disorder coexist within transformational processes. 
The world becomes unstable not because structure disappears, but 

because multiple structural possibilities emerge simultaneously. 
This dynamic strongly parallels Meta-Garde conditions in which 

contradiction and indeterminacy generate new configurations rather than mere 
collapse. 

Pachakuti therefore represents transformational coexistence: a condition 
in which destruction and regeneration remain inseparable. 

5.6 Relational Dualism Beyond Binary Logic 

Andean systems frequently employ dual structures, yet these structures 
differ fundamentally from rigid binary oppositions. 

Binary logic generally assumes exclusion: one term negates the other. 
Andean relational dualism operates differently. Opposites remain 

interdependent while preserving difference. 
This distinction is crucial. 
Complementarity does not erase tension. Oppositional forces may remain 

simultaneously cooperative and antagonistic. 
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For example, complementary forces may sustain cosmological balance 
precisely because of their tension rather than despite it. 

Such systems therefore exceed both strict binary opposition and simple 
harmony. 

They produce dynamic coexistential structures. 
Meta-Garde theory becomes particularly relevant here because it allows 

contradiction to remain structurally active rather than requiring resolution. 

5.7 Toward a Complementary Contradiction Model 

The relational structures present within Andean cosmology suggest the 
need for a model capable of representing coexistential opposition. 

Classical logical systems often interpret contradiction as incompatibility. 
Dialectical systems interpret contradiction as movement toward synthesis. 

Andean relational ontology suggests another possibility: contradiction as 
sustained complementarity. 

This may be formalized through what may be termed the Complementary 
Contradiction Model. 

Let two relational forces be represented as: 
𝐴 

and 
𝐵 

Within classical binary logic: 
𝐴 ∩ 𝐵 = ∅ 

or contradiction implies exclusion. 
Within the Complementary Contradiction Model: 

𝐶(𝐴, 𝐵) = ⟨𝛼, 𝛽, 𝜄⟩ 
where: 
• 𝛼 represents cooperative interaction,  
• 𝛽 represents antagonistic tension,  
• 𝜄 represents indeterminate or transitional relational states.  
In this structure, opposites may simultaneously cooperate and conflict. 
Contradiction becomes relationally productive. 
This model reflects many Andean cosmological systems in which balance 

emerges not through elimination of difference but through dynamic 
coexistence between distinct forces. 
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5.8 Meta-Garde and Andean Ontology 

The relational principles examined throughout this chapter reveal deep 
affinities between Andean cosmology and Meta-Garde structures. 

a. Both reject rigid binary exclusion. 
b. Both understand contradiction as structurally productive. 
c. Both recognize coexistence as fundamental to the organization of 

reality. 
Within Andean systems, oppositional forces remain dynamically 

interdependent. Identity emerges relationally through coexistence rather than 
through isolation. 

Meta-Garde theory therefore provides a formal framework capable of 
describing these coexistential ontologies without reducing them to simplified 
dualisms. 

Importantly, this does not imply that Andean thought should be subsumed 
under external theoretical categories. Rather, Meta-Garde functions here as a 
descriptive language capable of articulating structural principles already 
embedded within Indigenous cosmological systems. 

5.9 Conclusion 

This chapter has explored Andean relational ontology through concepts 
such as yanantin, ayni, pachakuti, and complementary dualism. 

It has argued that Andean cosmologies exceed classical binary and 
dialectical structures by sustaining oppositional forces through dynamic 
coexistence rather than through exclusion or synthesis. 

Contradiction becomes complementary rather than destructive. 
Reciprocity functions ontologically rather than merely socially. Transformation 
emerges through coexistential instability. 

The Complementary Contradiction Model proposed in this chapter offers 
a formal structure for representing systems in which opposites remain 
simultaneously cooperative and antagonistic. 

These Andean relational systems reveal complex coexistential ontologies 
deeply resonant with the Meta-Garde condition. 
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Table 5: Conceptual Trajectory of Chapter 5 

Stage Movement From → To 
1 Ontological Basis Discrete entities with intrinsic identities → Relational ontology 

(beings emerge through relations themselves) 
2 Community 

Structure 
Human-only social organization → Ayllu (community extending 
to ecological, spiritual, territorial relations) 

3 Dualism Model Antagonistic binary opposition (mutual exclusion) → Yanantin 
(complementary relationality where difference remains 
necessary) 

4 Contradiction 
Resolution 

Dialectical synthesis (contradiction → unity) → Permanent 
coexistence (opposites remain distinct while sustaining one 
another) 

5 Reciprocity Status Economic/social exchange → Ontological reciprocity (ayni: 
existence depends on balanced relational exchange) 

6 Transformation 
Model 

Destruction or stability → Pachakuti (transformational reversal: 
order/disorder coexist in restructuring) 

7 Identity Formation Autonomous self-contained existence → Identity distributed 
across networks of interaction (self and relation coexist) 

8 Formal Model Classical binary logic: A ∩ B = ∅ → Complementary 
Contradiction Model: C(A,B) = ⟨α, β, ι⟩ (cooperative + 
antagonistic + indeterminate) 

9 Meta-Garde 
Alignment 

Rigid binary exclusion → Dynamic coexistential structures 
(contradiction structurally productive, coexistence 
fundamental) 
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6 
Amazonian Cosmologies and N-Alectic Ecology 

6.1 Introduction 

The preceding chapters examined Mesoamerican and Andean 
cosmologies as coexistential systems structured through relational ontology, 
complementary contradiction, and pluriversal epistemology. These analyses 
demonstrated that many Indigenous cosmological traditions operate beyond 
binary logic, sustaining contradiction, indeterminacy, and multiplicity as 
constitutive dimensions of reality itself. 

The present chapter turns toward Amazonian cosmologies, with particular 
attention to Shuar and related Jíbaroan systems. These cosmologies introduce 
an even more radically distributed conception of existence, one in which 
agency is dispersed across human, animal, spiritual, ecological, and territorial 
networks. 

Within such systems, the world is not organized around stable hierarchies 
separating nature from culture or subject from object. Instead, existence 
unfolds through dynamic interactions among multiple forms of agency 
distributed across interconnected ecological and spiritual relations. 

This produces what may be described as multi-agent cosmology: a world 
composed not of passive objects but of interacting intentional presences. 

Amazonian cosmologies therefore challenge not only Western 
metaphysics but also anthropocentric models of ontology. Rivers, forests, 
animals, dreams, spirits, and landscapes participate actively within relational 
networks of existence. 

The aim of this chapter is to examine Amazonian cosmologies through the 
framework of n-alectical and Meta-Garde ecology. Particular emphasis will be 
placed on distributed ontology, spiritual ecology, and multi-agent 
cosmological interaction. 

Building upon refined neutrosophic structures developed in contemporary 
n-alectical theory, the chapter proposes the concept of Ecological Meta-Garde 
Networks as a model for representing dynamic cosmological interactions 
across distributed relational systems. 
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6.2 Distributed Ontology in Amazonian Cosmologies 

Amazonian cosmologies frequently dissolve the distinction between 
centralized and distributed existence. 

Within many Western metaphysical systems, agency tends to be 
concentrated in autonomous human subjects. The non-human world is 
frequently treated as passive matter or external environment. 

In Amazonian systems, by contrast, agency is distributed across 
ecological and spiritual networks. 

Forests possess intentionality. Animals communicate across ontological 
domains. Spirits inhabit territorial formations. Dreams function as modes of 
relational access rather than merely subjective psychological states. 

Existence therefore emerges through distributed relationality. 
No single center fully governs cosmological reality. 
This distributed ontology destabilizes hierarchical structures separating 

humans from non-humans. Instead, beings participate within fluctuating 
systems of interaction and transformation. 

From a Meta-Garde perspective, such cosmologies reveal coexistential 
structures in which multiple ontological agencies remain simultaneously 
active. 

Reality becomes networked multiplicity rather than centralized order. 

6.3 Shuar Cosmology and Relational Agency 

Shuar cosmology provides a particularly important example of distributed 
relational ontology. 

Within Shuar thought, humans exist within dense networks connecting 
ecological environments, ancestral presences, dream states, animal agencies, 
and spiritual forces. 

Knowledge is relationally acquired through interaction with these domains 
rather than abstractly accumulated through detached observation. 

Visionary encounters, dreams, and ritual experiences function as forms of 
cosmological communication through which multiple agencies interact. 

Importantly, these interactions are not metaphorical. Spirits and non-
human entities possess ontological reality within relational systems of 
exchange and transformation. 

Agency therefore becomes plural and distributed. 
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The self is not an isolated entity but a node within wider cosmological 
networks. 

This relational structure strongly resonates with Meta-Garde theory 
because identity itself becomes coexistential and unstable. Multiple agencies 
intersect dynamically within distributed systems of interaction. 

6.4 Spiritual Ecology 

Amazonian cosmologies frequently operate through forms of spiritual 
ecology in which ecological systems and spiritual systems remain inseparable. 

Forests are not merely biological environments. They function 
simultaneously as spiritual territories inhabited by intentional presences and 
relational forces. 

Ecology therefore exceeds material interaction. 
Territorial relations become cosmological relations. 
Animals may function simultaneously as biological beings, spiritual 

interlocutors, and perspectival agents. 
Plants may operate medicinally, spiritually, and symbolically at once. 
This multiplicity destabilizes reductive distinctions between material and 

immaterial domains. 
Within Meta-Garde analysis, spiritual ecology may be understood as a 

coexistential system in which ecological, symbolic, and spiritual dimensions 
remain simultaneously active without reduction to singular explanatory 
categories. 

6.5 Multi-Agent Cosmologies 

One of the most important features of Amazonian thought is the presence 
of multi-agent cosmological systems. 

Reality is constituted through interactions among heterogeneous 
agencies: 

• human agencies,  
• animal agencies,  
• spiritual agencies,  
• territorial agencies,  
• ancestral agencies,  
• and ecological processes.  
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These agencies interact dynamically, often producing unstable relational 
configurations. 

Contradiction emerges naturally within such systems because different 
agents may operate according to different ontological perspectives and 
relational priorities. 

Harmony is never absolute. 
Coexistence requires continual negotiation across distributed relational 

fields. 
This condition strongly resembles n-alectical structures in which multiple 

interacting positions remain simultaneously active without collapsing into total 
synthesis. 

6.6 Refined Neutrosophic Structures and Ecological Complexity 

The complexity of Amazonian cosmological systems suggests the need for 
more refined logical structures capable of representing layered coexistence. 

Standard triadic neutrosophic models remain useful but may not fully 
capture the multiplicity of interacting ecological agencies. 

Refined neutrosophic systems therefore become particularly important. 
Consider the structure: 

 
where each component represents differentiated layers of affirmation, 

indeterminacy, and negation across interacting cosmological domains. 
For example: 
• 𝑇1 may represent ecological affirmation,  
• 𝑇2 spiritual affirmation,  
• 𝑇3 perspectival affirmation,  
while corresponding indeterminacies and negations emerge across 

relational interactions between these domains. 
Such structures allow coexistence to be modeled not as static 

contradiction but as dynamic multi-layered interaction. 
This becomes especially important within ecological systems where 

multiple agencies operate simultaneously across overlapping relational 
dimensions. 
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6.7 Toward Ecological Meta-Garde Networks 

The distributed and multi-agent nature of Amazonian cosmologies 
suggests the possibility of modeling cosmological systems as relational 
networks rather than isolated ontological units. 

This leads to the concept of Ecological Meta-Garde Networks. 
Within this model, cosmological reality is represented as a dynamic 

network composed of interacting nodes and relational flows. 
Let: 

𝐸 = (𝑁, 𝑅) 
where: 
• 𝑁 represents cosmological agents or nodes,  
• 𝑅 represents relational interactions among them.  
Each node may itself possess a refined neutrosophic structure: 

 
Relations between nodes may involve: 
• cooperation,  
• contradiction,  
• transformation,  
• indeterminacy,  
• or perspectival translation.  
Within such systems, contradiction does not signify breakdown. It 

becomes part of the dynamic ecology of coexistence. 
Ecological Meta-Garde Networks therefore provide a framework for 

modeling distributed cosmological complexity in which multiple agencies 
interact across fluctuating relational structures. 

6.8 Contradiction and Ecological Balance 

Amazonian cosmologies frequently sustain balance not through static 
harmony but through dynamic tension among interacting agencies. 

Predation, reciprocity, transformation, and spiritual negotiation all 
participate within ecological systems characterized by instability and continual 
adjustment. 

Balance therefore emerges through managed contradiction. 
This principle strongly aligns with Meta-Garde structures in which 

coexistence depends upon sustaining rather than eliminating tension. 
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Ecological systems become dynamic fields of relational instability whose 
coherence emerges through interaction itself. 
 

 
Figure 6. Ecological Meta-Garde network. 

 

6.9 Meta-Garde Ecology and the Pluriversal Condition 

The cosmologies examined throughout this chapter reveal that ecology 
itself may be understood pluriversally. 

Amazonian ecological systems are not merely environmental structures. 
They are ontological, spiritual, perspectival, and relational systems 
simultaneously. 

This radically expands the meaning of ecology. 
Meta-Garde ecology therefore designates a coexistential ecological 

condition in which multiple agencies, ontologies, and relational systems 
remain dynamically interconnected. 

Within such systems: 
• contradiction becomes ecological,  
• indeterminacy becomes relational,  
• and coexistence becomes ontological infrastructure.  
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The pluriversal condition thus extends beyond human epistemology into 
distributed ecological existence itself. 

6.10 Conclusion 

This chapter has explored Amazonian cosmologies, particularly Shuar and 
related systems, as distributed relational ecologies structured through multi-
agent interaction and coexistential ontology. By examining distributed agency, 
spiritual ecology, and perspectival interaction, the chapter has argued that 
Amazonian cosmologies operate through dynamic systems that exceed binary 
metaphysics and centralized ontology. The incorporation of refined 
neutrosophic structures has allowed the development of Ecological Meta-
Garde Networks capable of modeling complex cosmological interactions 
across ecological, spiritual, and perspectival domains. These systems reveal 
forms of coexistential ecology in which contradiction, indeterminacy, and 
multiplicity function as structural principles of reality itself. 

 
Table 6: Conceptual Trajectory of Chapter 6 

Stage Movement From → To 
1 Agency 

Distribution 
Centralized human subject vs. passive nature → Distributed 
ontology (agency dispersed across human, animal, spiritual, 
ecological networks) 

2 Ontological 
Boundaries 

Rigid separation of nature/culture, subject/object → Fluid, 
overlapping ontological domains where beings participate in 
interconnected networks 

3 Self-Concept Isolated, autonomous entity → Self as a node within wider 
cosmological networks (relational agency) 

4 Ecological 
Understanding 

Material/biological environment only → Spiritual ecology 
(inseparability of ecological, symbolic, and spiritual 
dimensions) 

5 Cosmological 
Composition 

Single unified world → Multi-agent cosmologies (heterogeneous 
agencies: human, animal, spiritual, territorial, ancestral) 

6 Harmony Model Static, absolute harmony → Dynamic tension and managed 
contradiction (balance emerges through continual negotiation) 

7 Logical Formalism Standard triadic neutrosophy → Refined neutrosophic 
structures (layered T, I, F across interacting ecological domains) 

8 Structural Model Isolated ontological units → Ecological Meta-Garde Networks (E 
= (N, R): dynamic network of nodes and relational flows) 

9 Ecological 
Definition 

Environmental structure only → Pluriversal ecology 
(contradiction as ecological, indeterminacy as relational, 
coexistence as ontological infrastructure) 
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PART III — DECOLONIALITY, LANGUAGE,  
AND EPISTEMIC RESISTANCE 
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7 
Language, Identity, and Resistance 

 

7.1 Introduction 

The previous chapters examined Indigenous cosmologies as coexistential 
systems structured through relational ontology, perspectival multiplicity, 
complementary contradiction, and ecological networks of distributed agency. 
These analyses demonstrated that many Indigenous epistemologies already 
operate through non-binary structures resonant with Meta-Garde and 
neutrosophic thought. 

The present chapter shifts from cosmology toward language and 
epistemic resistance. If cosmologies constitute systems through which worlds 
are organized and interpreted, language functions as one of the primary media 
through which those worlds persist, transform, or disappear. 

Colonial domination has rarely operated only through territorial 
occupation or economic extraction. It has also functioned through epistemic 
violence: the suppression of languages, cosmologies, memory systems, and 
alternative modes of thought. The destruction or marginalization of Indigenous 
languages often entails the destabilization of entire ontological structures 
embedded within them. 

This process has frequently produced what decolonial theorists describe 
as epistemicide: the destruction of knowledge systems through colonial 
domination. 

Yet linguistic suppression also generates forms of resistance. Indigenous 
languages frequently preserve alternative ontologies, relational structures, 
ecological understandings, and cosmological categories that resist 
assimilation into universalist epistemologies. 

The aim of this chapter is to examine language as a site of epistemic 
struggle within the pluriversal condition. Drawing particularly from discussions 
surrounding Náhuat language revitalization and intercultural epistemology, the 
chapter argues that linguistic revitalization constitutes not merely cultural 
preservation but epistemological resistance. 
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From this analysis emerges the concept of Meta-Garde Linguistic 
Resistance: a condition in which suppressed or marginalized languages 
preserve coexistential ontologies and resist epistemic homogenization through 
the persistence of alternative structures of meaning and world-formation. 

7.2 Language and Ontological Structure 

Language does not merely describe reality. It participates in the 
construction and organization of ontological experience. 

Different linguistic systems encode different relational structures, 
categories of perception, temporal organizations, and modes of interaction 
between humans, environments, and cosmological forces. 

Within many Indigenous languages, relationships between beings are 
structured differently from those found in dominant colonial languages. 
Categories separating subject and object, nature and culture, or animate and 
inanimate may operate according to entirely different ontological assumptions. 

The suppression of a language therefore implies more than the 
disappearance of vocabulary. It threatens the disappearance of entire 
structures of relation and perception. 

This becomes particularly important within the framework of Meta-Garde 
theory because languages may preserve coexistential and non-binary 
ontologies that remain inaccessible within rigidly universalized epistemic 
systems. 

Language thus becomes a site where plural realities persist. 

7.3 Linguistic Erasure and Epistemicide 

Colonial processes frequently target language as a mechanism of 
domination. 

The imposition of colonial languages often functions simultaneously as 
political control and epistemic restructuring. Indigenous languages are 
marginalized, prohibited, or delegitimized through educational systems, 
religious institutions, administrative structures, and cultural hierarchies. 

This process frequently generates epistemicide: the destruction or 
systematic devaluation of knowledge systems embedded within colonized 
cultures. 
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When a language disappears, entire epistemological frameworks may 
disappear with it. 

Oral histories, ecological classifications, cosmological relations, ritual 
structures, and forms of collective memory become fragmented or 
inaccessible. 

The violence of linguistic erasure therefore extends beyond 
communication itself. It transforms the conditions through which reality is 
interpreted and transmitted. 

Within the pluriversal condition, this represents an attempt to reduce 
ontological multiplicity into a singular epistemic order. 

From a Meta-Garde perspective, epistemicide may be understood as an 
attempt to eliminate coexistential plurality through enforced epistemic 
normalization. 

7.4 Náhuat and the Persistence of Alternative Worlds 

The case of Náhuat reveals the profound relation between language, 
memory, and ontological continuity. 

As with many Indigenous languages throughout Latin America, Náhuat has 
experienced severe historical marginalization through colonial and 
postcolonial processes of linguistic suppression. 

Yet despite these pressures, the language continues to preserve relational 
structures connected to Indigenous cosmology, communal identity, ecological 
knowledge, and collective memory. 

Language revitalization movements therefore operate not only as cultural 
recovery projects but as forms of ontological persistence. 

To revitalize a language is also to reactivate modes of thought embedded 
within its structures. 

This includes alternative understandings of relationality, temporality, 
territory, spirituality, and communal existence. 

Within Meta-Garde analysis, suppressed languages may therefore 
function as repositories of coexistential ontology resisting assimilation into 
universalized epistemic systems. 

7.5 Cultural Memory and Linguistic Continuity 

Language functions as a carrier of cultural memory across generations. 



Indigenous Cosmologies, Latin American Thought, and Decolonial Epistemologies 

62 

Stories, ceremonial expressions, ecological knowledge, kinship systems, 
and historical experiences remain encoded within linguistic structures and oral 
traditions. 

When linguistic continuity is interrupted, memory itself becomes 
fragmented. 

Yet cultural memory often survives through hybrid forms, partial 
transmission, ritual fragments, and multilingual coexistence. 

This creates complex zones of epistemic overlap where suppressed and 
dominant systems interact simultaneously. 

Such conditions generate forms of indeterminacy characteristic of the 
Meta-Garde condition. 

Identity becomes layered and relational rather than fixed. 
Languages may coexist in tension, translation, contradiction, or 

hybridization. 
These processes reveal that epistemic survival frequently occurs through 

unstable coexistence rather than through pure preservation. 

7.6 Interculturality and Epistemic Coexistence 

Interculturality represents one of the most important concepts within 
contemporary decolonial thought. 

However, interculturality may be understood in radically different ways. 
In superficial institutional forms, interculturality may simply designate 

limited recognition of cultural diversity within dominant epistemic frameworks. 
A deeper form of interculturality recognizes the coexistence of different 

epistemological systems without reducing them to subordinate variations of 
universal knowledge. 

This distinction is essential. 
True interculturality requires epistemic coexistence rather than 

assimilation. 
Within the framework of Meta-Garde theory, interculturality may therefore 

be understood as a coexistential structure in which multiple knowledge 
systems remain simultaneously active while interacting relationally across 
zones of translation, contradiction, and indeterminacy. 

This model avoids both universal homogenization and isolated relativism. 
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Different epistemologies remain distinct while entering dynamic relations 
with one another. 

7.7 Toward a Theory of Meta-Garde Linguistic Resistance 

The conditions examined throughout this chapter suggest the emergence 
of what may be termed Meta-Garde Linguistic Resistance. 

This concept refers to situations in which marginalized or suppressed 
languages preserve alternative ontological structures that resist epistemic 
homogenization. 

Such resistance does not necessarily operate through direct opposition 
alone. Frequently it persists through coexistence, survival, adaptation, 
hybridization, and relational continuity. 

A suppressed language may simultaneously exist within: 
• domination,  
• resistance,  
• transformation,  
• and indeterminacy.  
This coexistential condition may be represented neutrosophically. 
Let a linguistic system be represented as: 

𝐿 = ⟨𝑇, 𝐼, 𝐹⟩ 
where: 
• 𝑇 represents cultural and epistemic persistence,  
• 𝐹 represents suppression or erasure,  
• 𝐼 represents hybridization, fragmentation, or indeterminate survival 

conditions.  
Under this structure, linguistic resistance becomes dynamic rather than 

absolute. 
Languages survive through fluctuating coexistential relations with 

dominant systems. 
Meta-Garde Linguistic Resistance therefore describes linguistic 

conditions in which alternative ontologies persist within unstable fields of 
epistemic conflict and coexistence. 
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7.8 Language and the Pluriversal Condition 

The persistence of Indigenous languages reveals that the pluriversal 
condition is not merely philosophical or theoretical. It is lived through linguistic 
coexistence. 

Different languages preserve different realities. 
The struggle over language therefore becomes a struggle over which 

worlds may continue to exist. 
Within the pluriversal condition: 
• epistemologies coexist,  
• ontologies intersect,  
• meanings remain unstable,  
• and translation itself becomes politically charged.  
Meta-Garde theory becomes particularly useful in this context because it 

allows coexistence, contradiction, and indeterminacy to be understood 
structurally rather than as failures requiring elimination. 

Suppressed languages do not merely preserve cultural difference. They 
preserve alternative ontological possibilities. 

7.9 Conclusion 

This chapter has explored language as a site of epistemic struggle, cultural 
memory, and ontological persistence within the pluriversal condition. 

By examining linguistic erasure, epistemicide, Náhuat revitalization, and 
intercultural epistemology, the chapter has argued that language revitalization 
constitutes a form of epistemological resistance rather than mere cultural 
preservation. 

The concept of Meta-Garde Linguistic Resistance was introduced to 
describe conditions in which marginalized languages preserve coexistential 
ontologies and resist epistemic homogenization through dynamic forms of 
survival and transformation. 

These linguistic struggles reveal that the pluriversal condition operates not 
only through cosmological systems but also through the persistence of 
alternative structures of meaning embedded within language itself. 
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Table 7: Conceptual Trajectory of Chapter 7 

Stage Movement From → To 
1 View of 

Language 
Language as descriptive tool for pre-existing reality → Language as 
ontological constructor (organizes perception, relation, and 
world-formation) 

2 Colonial Impact Territorial/economic occupation only → Epistemic violence and 
epistemicide (destruction of knowledge systems via linguistic 
suppression) 

3 Consequence of 
Loss 

Loss of vocabulary/communication → Loss of entire relational 
structures, cosmological categories, and modes of being 

4 Revitalization 
Goal 

Cultural preservation/museumification → Epistemological 
resistance and ontological persistence (reactivating embedded 
modes of thought) 

5 Survival 
Mechanism 

Pure preservation of static forms → Hybridization, fragmentation, 
and unstable coexistence (survival through fluctuating relations) 

6 Interculturality 
Model 

Limited recognition within dominant frameworks → Deep 
epistemic coexistence (distinct systems interacting without 
assimilation) 

7 Resistance 
Formalism 

Binary opposition (domination vs. resistance) → Meta-Garde 
Linguistic Resistance: L = ⟨T, I, F⟩ (persistence, suppression, and 
indeterminate survival coexist) 

8 Epistemic Status Singular universal order → Pluriversal condition (struggle over 
which worlds may continue to exist via language) 

9 Translation 
Politics 

Neutral linguistic transfer → Politically charged translation (zones 
of indeterminacy, contradiction, and relational overlap) 
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8 
Decolonial Complexity and Meta-Garde Thought 

8.1 Introduction 

The previous chapter examined language as a site of epistemic resistance 
and argued that Indigenous linguistic revitalization preserves alternative 
ontological systems within the pluriversal condition. Through the concept of 
Meta-Garde Linguistic Resistance, it was shown that suppressed languages 
often sustain coexistential epistemologies capable of resisting universalist 
homogenization. The present chapter extends this inquiry into the domain of 
complexity theory and decolonial thought. Contemporary discussions of 
complexity have increasingly challenged linear models of knowledge, 
causality, and identity. At the same time, Latin American decolonial thought 
has questioned universalist epistemologies that reduce cultural multiplicity to 
singular rational systems. These developments converge around a common 
insight: reality is not reducible to stable binaries, isolated structures, or linear 
explanatory models. Instead, existence unfolds through recursive, relational, 
and unstable processes in which contradiction and multiplicity remain 
structurally active. This chapter argues that Meta-Garde thought may be 
understood as a form of decolonial complexity theory. It provides a framework 
for interpreting epistemological systems in which contradiction, recursion, 
indeterminacy, and coexistence operate simultaneously. Drawing upon 
complexity theory, recursive systems, dialogic logic, and neutrosophic 
structures, the chapter develops what will be termed the Meta-Garde 
Complexity Model. This model seeks to formalize systems characterized by 
recursive contradiction, nonlinear epistemologies, and unstable identity 
structures. The chapter further argues that many Indigenous and decolonial 
epistemologies already operate according to principles that contemporary 
complexity theory has only recently begun to articulate formally. 

8.2 Complexity and the Crisis of Linear Thought 

Classical epistemological systems often assume linearity. 
Knowledge is imagined as progressive accumulation. Causes generate 

predictable effects. Contradictions are treated as errors to be resolved. Identity 
is assumed to remain stable across time. 
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Complexity theory destabilizes these assumptions. 
Complex systems are characterized by nonlinear interaction, feedback 

loops, emergent properties, and dynamic instability. Small transformations 
may generate disproportionate consequences. Systems evolve through 
recursive interaction rather than linear progression. 

Importantly, complexity theory also challenges reductionism. The 
behavior of a system cannot always be understood through isolated analysis of 
individual components. Meaning emerges relationally. 

This shift becomes highly significant within decolonial contexts because 
colonial epistemologies frequently depended upon simplification, 
categorization, and hierarchical ordering. Plural realities were reduced to 
singular explanatory systems. 

Complexity theory therefore opens the possibility of understanding 
epistemological multiplicity without reducing it to fragmentation or disorder. 

Within Meta-Garde thought, complexity becomes coexistential. 
Contradictory states may remain simultaneously active within dynamic 
systems rather than requiring elimination. 

8.3 Recursive Systems and Epistemological Loops 

One of the central principles of complexity theory is recursion. 
Recursive systems generate processes in which outputs return to 

influence the conditions that produced them. Systems therefore transform 
themselves through continuous feedback. 

This principle may also be observed in many Indigenous and decolonial 
epistemologies. 

Knowledge does not emerge through detached observation alone. It 
evolves through interaction between memory, territory, ritual, language, 
ecology, and collective experience. 

The observer participates within the system being observed. 
This recursive relation destabilizes the classical separation between 

subject and object. 
Meta-Garde structures strongly resonate with recursion because 

contradiction frequently re-enters systems dynamically rather than 
disappearing through resolution. 

Identity itself may become recursive. 
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A cultural system may simultaneously preserve ancestral structures while 
transforming through interaction with external forces. Suppression may 
generate resistance; fragmentation may generate new forms of relational 
identity. 

This produces recursive contradiction. 

8.4 Dialogic Systems and Coexistential Logic 

Complexity theory often emphasizes dialogic systems in which apparently 
contradictory forces remain simultaneously necessary. 

Order and disorder coexist. Stability and transformation interact 
continuously. Life and entropy remain interconnected. 

This dialogic structure differs fundamentally from classical binary logic. 
Contradiction does not necessarily imply collapse. Instead, opposing forces 
may sustain system complexity. 

Such principles strongly align with both neutrosophic logic and Meta-
Garde structures. Within neutrosophic systems, affirmation, negation, and 
indeterminacy coexist simultaneously. Within Meta-Garde structures, 
contradiction becomes constitutive rather than accidental. 

Dialogic systems therefore provide a framework for understanding 
coexistential complexity in which opposing states interact recursively without 
requiring total synthesis. 

This perspective also resonates with many Indigenous cosmologies 
examined in previous chapters, where balance emerges through dynamic 
coexistence rather than through elimination of opposition. 

8.5 Hologrammatic Thinking 

Another important concept within complexity theory is hologrammatic 
organization. In hologrammatic systems, the whole is present within the parts 
while the parts simultaneously constitute the whole. 

Identity becomes distributed rather than isolated. This principle appears 
strongly within many Indigenous relational ontologies. Communities, 
territories, ancestors, ecological systems, and cosmological structures often 
reflect one another recursively across multiple scales. 

a. The local contains the cosmological. 
b. The individual reflects the collective. 
c. The ecological reflects the spiritual. 
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Such structures resist fragmentary epistemology. 
From a Meta-Garde perspective, hologrammatic thinking reveals 

coexistential relationality operating across interconnected layers of reality. 
Contradictions may therefore appear simultaneously at multiple scales. 
This produces systems of distributed complexity rather than isolated 

contradiction. 

8.6 Toward a Meta-Garde Complexity Model 

The principles explored thus far suggest the possibility of developing a 
formal model capable of representing coexistential complexity. 

This leads to the Meta-Garde Complexity Model. 
The model seeks to represent systems characterized by: 
• recursive contradiction,  
• nonlinear interaction,  
• distributed relationality,  
• and unstable identity formation.  
Let a system be represented as: 

𝑀 = (𝑅, 𝐶, 𝐼) 
where: 
• 𝑅 represents recursive relations,  
• 𝐶 represents coexistential contradictions,  
• 𝐼 represents zones of indeterminacy and instability.  
Unlike classical systems seeking equilibrium through contradiction 

elimination, Meta-Garde systems remain dynamically unstable. 
Contradiction does not disappear. 
It recirculates recursively through system transformation. 

8.7 Recursive Contradiction 

One of the defining features of the Meta-Garde Complexity Model is 
recursive contradiction. In many systems, contradiction does not simply 
emerge once and resolve. Instead, contradiction continually reproduces itself 
through recursive interaction. Colonial systems provide an important example. 

Efforts to erase Indigenous identities frequently generate renewed forms 
of resistance and reconfiguration. Suppression produces cultural 
fragmentation, yet fragmentation may also generate hybrid forms of epistemic 
persistence. 
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The system recursively transforms through contradiction itself. 
This process may be represented schematically: 

𝐶𝑡 → 𝑅(𝐶𝑡) → 𝐶𝑡+1 
where contradiction at one stage recursively transforms the conditions 

producing future contradictions. 
Recursive contradiction therefore becomes generative rather than purely 

destructive. 

8.8 Nonlinear Epistemologies 

The Meta-Garde Complexity Model also requires nonlinear epistemology. 
Knowledge systems do not evolve uniformly or predictably. 

Transformations emerge through unpredictable interactions among memory, 
power, territory, language, ecological crisis, migration, ritual continuity, and 
technological mediation. 

This nonlinear structure becomes particularly visible within decolonial 
contexts where suppressed epistemologies persist through fragmented, 
hybrid, or partially concealed forms. 

Knowledge survival often occurs discontinuously. 
Meta-Garde theory becomes useful here because it accommodates 

instability and coexistence rather than demanding coherent linear progression. 
Epistemologies may therefore remain simultaneously fragmented and 

continuous. 

8.9 Unstable Identity Systems 

Complex systems frequently generate unstable identities. 
Colonial and postcolonial conditions often produce identities that cannot 

be reduced to singular categories. Cultural systems may become hybrid, 
recursive, contradictory, or internally fragmented. 

Yet instability does not necessarily imply absence of structure. 
Identity may emerge dynamically through negotiation across conflicting 

relational systems. 
This condition strongly reflects the Meta-Garde structure in which 

affirmation, negation, and indeterminacy coexist simultaneously. 
Identity becomes process rather than essence. 
Such instability also reveals why binary identity models frequently fail 

within pluriversal contexts. 
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Meta-Garde complexity therefore provides a framework for understanding 
identities that remain relationally dynamic and coexistentially structured. 

8.10 Complexity, Decoloniality, and the Pluriversal Condition 

The convergence between complexity theory and decolonial thought 
reveals a profound transformation in epistemology. 

Universalist systems often depend upon simplification, hierarchy, and 
epistemic closure. 

Pluriversal systems require coexistence, relationality, and multiplicity. 
Complexity theory becomes decolonial when it recognizes that reality 

cannot be reduced to singular explanatory structures. 
Meta-Garde thought extends this insight further by recognizing 

contradiction and indeterminacy as structural dimensions of coexistential 
systems. 

The pluriversal condition therefore appears not as fragmentation but as 
dynamic complexity. 

Different epistemologies coexist within unstable relational networks 
shaped by interaction, contradiction, translation, and recursive 
transformation. 

8.11 Conclusion 

This chapter has explored the relation between complexity theory, 
decolonial epistemology, and Meta-Garde thought. 

By examining recursive systems, dialogic structures, hologrammatic 
thinking, and nonlinear epistemologies, the chapter has argued that many 
decolonial and Indigenous knowledge systems already operate according to 
principles resonant with complex coexistential structures. 

The Meta-Garde Complexity Model was introduced as a framework for 
representing recursive contradiction, unstable identities, and nonlinear 
epistemological systems. 

This model reveals that contradiction and indeterminacy are not failures of 
knowledge but structural dimensions of complex pluriversal systems. 
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Table 8: Conceptual Trajectory of Chapter 8 
Stage Movement From → To 
1 Epistemological 

Model 
Linear accumulation (cause → effect, stable identity) → 
Complexity theory (nonlinear interaction, feedback loops, 
emergent properties) 

2 Causality Structure Linear progression → Recursive systems (outputs influence 
inputs; observer participates in the system) 

3 Contradiction 
Dynamics 

Contradiction as error to be resolved → Recursive contradiction 
(contradiction generates transformation and continuity) 

4 System Logic Binary opposition (order vs. disorder) → Dialogic systems (order 
and disorder coexist as necessary for complexity) 

5 Structural 
Organization 

Fragmented, isolated parts → Hologrammatic thinking (the 
whole is present in the parts; distributed identity) 

6 Formal Model Classical equilibrium models → Meta-Garde Complexity Model: 
M = (R, C, I) (Recursive relations, Coexistential contradictions, 
Indeterminacy) 

7 Identity Formation Stable, essentialist categories → Unstable identity systems 
(dynamic negotiation across conflicting relational systems) 

8 Knowledge 
Evolution 

Uniform, predictable progression → Nonlinear epistemologies 
(discontinuous survival, fragmented continuity, hybrid 
persistence) 

9 Decolonial 
Integration 

Complexity as abstract science → Decolonial complexity 
(recognition that reality cannot be reduced to singular 
explanatory structures) 

10 Ultimate Condition Fragmentation or universal synthesis → Dynamic complexity 
(pluriversal condition as unstable relational networks) 
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PART IV — APPLICATIONS 
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9 
Ethical Systems and Pachamama 

9.1 Introduction 

The preceding chapters examined Indigenous cosmologies, perspectival 
systems, linguistic resistance, and decolonial complexity as coexistential 
structures operating within the pluriversal condition. These analyses 
demonstrated that many Indigenous epistemologies organize reality through 
relational ontologies in which contradiction, reciprocity, indeterminacy, and 
coexistence remain structurally active. 

The present chapter turns toward the ethical implications of these 
systems, particularly in relation to environmental conflict, extractive 
economies, and relational ecology in Latin America. 

Modern industrial systems have often treated nature as passive resource 
matter available for unlimited extraction and economic transformation. Such 
frameworks are generally grounded in anthropocentric and instrumental 
models of value in which ecosystems possess significance primarily through 
their utility for human production. 

Many Indigenous cosmologies operate according to profoundly different 
ethical structures. 

Within numerous Andean and Indigenous traditions, the earth is not 
merely material substrate. Pachamama functions simultaneously as territory, 
living presence, relational matrix, and sacred continuity. Human existence is 
inseparable from ecological reciprocity and communal balance. 

This produces ethical systems that cannot be reduced to utilitarian 
calculations alone. Ecological, spiritual, communal, and temporal dimensions 
interact simultaneously within decision-making structures. 

The aim of this chapter is to examine environmental ethics and relational 
ecology through the framework of Meta-Garde thought and neutrosophic 
ethics. Particular attention will be given to conflicts surrounding extraction, 
environmental degradation, and the rights of nature. 

Building upon these analyses, the chapter proposes a formal structure 
termed the Meta-Garde Sustainability Index, designed to model ethical 
systems balancing extraction, ecology, spirituality, and communal continuity 
within complex coexistential environments. 
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9.2 Beyond Instrumental Nature 

One of the defining characteristics of industrial modernity has been the 
instrumentalization of nature. 

Forests, rivers, mountains, and ecosystems become resources 
measurable according to productivity, profitability, or extractive potential. 

Such systems frequently separate humanity from ecological existence. 
Nature appears external to human identity and therefore available for 
domination or exploitation. 

Many Indigenous cosmologies reject this separation. 
Within relational ontologies, ecological systems are not external objects 

but active participants within networks of coexistence. 
Mountains may possess sacred agency. Rivers may function as living 

entities. Forests may embody ancestral continuity and ecological reciprocity 
simultaneously. 

This radically transforms ethical relations. 
Environmental destruction no longer represents merely technical damage 

to external resources. It becomes disruption of relational and cosmological 
balance. 

From a Meta-Garde perspective, such systems reveal coexistential ethics 
in which ecological, spiritual, social, and ontological dimensions remain 
inseparable. 

9.3 Pachamama and Relational Ethics 

The concept of Pachamama provides one of the most important examples 
of relational ecological ethics within Andean thought. 

Pachamama is frequently translated inadequately as “Mother Earth,” yet 
the concept extends far beyond metaphorical environmental symbolism. 

Pachamama represents a relational cosmological principle connecting 
territory, fertility, reciprocity, temporality, and communal continuity. 

Humans do not stand outside this system. 
They exist within reciprocal relations requiring balance and ethical 

responsibility. 
This relational structure destabilizes anthropocentric ethics because 

human interests cannot be separated from ecological continuity. 
The destruction of ecological systems simultaneously threatens 

communal continuity, spiritual equilibrium, and future existence. 
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Within Meta-Garde analysis, Pachamama may therefore be understood as 
a coexistential ethical structure integrating multiple relational dimensions 
simultaneously. 

9.4 Extraction and Ethical Contradiction 

Contemporary Latin America frequently confronts profound tensions 
between extractive economies and ecological continuity. 

Mining, oil extraction, deforestation, and industrial development generate 
economic growth while simultaneously producing ecological destruction, 
displacement, and disruption of Indigenous territories. 

These conflicts cannot be understood through simple binary opposition 
alone. 

Extraction may provide economic survival for communities while 
simultaneously threatening long-term ecological and cultural continuity. 

Contradictions therefore emerge structurally within ethical systems. 
A mining project, for example, may simultaneously generate: 
• economic necessity,  
• ecological destruction,  
• communal fragmentation,  
• and infrastructural development.  
Classical ethical models often struggle to represent such coexistential 

tensions adequately. 
Meta-Garde ethics becomes particularly important here because it allows 

contradictory ethical dimensions to remain simultaneously active without 
premature reduction into singular moral conclusions. 

9.5 Rights of Nature and Pluriversal Ethics 

The emergence of legal frameworks recognizing the rights of nature in 
several Latin American contexts represents a profound epistemological 
transformation. 

Such frameworks challenge the assumption that only human beings 
possess ethical or legal standing. 

Nature becomes juridically recognized as a subject rather than merely an 
object. 
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This shift reflects deeper Indigenous relational ontologies in which 
ecological systems possess agency and relational significance independent of 
human utility. 

The recognition of rights of nature therefore represents not merely 
environmental reform but ontological transformation. 

From a Meta-Garde perspective, such systems destabilize rigid 
separations between human and non-human ethical domains. 

Ethics becomes relationally distributed across interconnected ecological 
systems. 

9.6 Toward Neutrosophic Ethical Systems 

The coexistential tensions present within environmental conflicts suggest 
the need for ethical models capable of representing contradictory and 
indeterminate conditions. 

Classical ethical systems often seek definitive resolution through 
universal principles or binary judgments. 

Yet environmental conflicts frequently involve simultaneous affirmation 
and negation across multiple dimensions. 

This suggests the possibility of neutrosophic ethical systems. 
Let an ethical decision be represented as: 

𝐸 = ⟨𝑇, 𝐼, 𝐹⟩ 
where: 
• 𝑇 represents ethical affirmation,  
• 𝐹 represents ethical negation or harm,  
• 𝐼 represents indeterminate or unresolved ethical consequences.  
For example, an extractive project may simultaneously produce: 
• economic benefits (𝑇),  
• ecological destruction (𝐹),  
• and uncertain long-term consequences (𝐼).  
This structure allows ethical contradiction to remain visible rather than 

artificially resolved. 
Ethics therefore becomes coexistential and relational. 

9.7 Relational Ecology and Ethical Interdependence 

Relational ecology extends ethical responsibility beyond isolated human 
actors. 
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Actions reverberate across interconnected systems involving ecological 
continuity, spiritual relations, communal memory, and future generations. 

This creates nonlinear ethical structures. 
A decision affecting territory may simultaneously influence: 

a. biodiversity,  
b. spiritual practices,  
c. linguistic continuity,  
d. migration patterns,  
e. and collective identity.  

Ethical consequences therefore become distributed across relational 
networks. 

This relational complexity strongly aligns with Meta-Garde structures in 
which coexistence and interaction generate unstable but interconnected 
systems. 

9.8 Toward a Meta-Garde Sustainability Index 

The ethical complexity examined throughout this chapter suggests the 
possibility of developing a formal model capable of representing coexistential 
sustainability systems. 

This leads to the proposal of the Meta-Garde Sustainability Index. 
Unlike purely economic or environmental indices, this model seeks to 

integrate multiple relational dimensions simultaneously. 
Let a sustainability configuration be represented as: 

𝑆 = (𝑋, 𝐸, 𝑃, 𝐶) 
where: 
• 𝑋 represents extractive intensity,  
• 𝐸 represents ecological continuity,  
• 𝑃 represents spiritual or cosmological integrity,  
• 𝐶 represents communal continuity.  
A Meta-Garde Sustainability Index may then be expressed conceptually 

as: 
𝑀𝑆𝐼 = 𝑓(𝑋, 𝐸, 𝑃, 𝐶) 

where sustainability emerges not through maximizing a single variable but 
through balancing contradictory relational demands. 

Importantly, high extractive intensity may increase economic survival 
while simultaneously destabilizing ecological and communal systems. 
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The index therefore models coexistential tension rather than linear 
optimization. 

This reflects Indigenous relational ethics more accurately than purely 
utilitarian sustainability models. 
 

 
Figure 7. Meta-Garde sustainability radar. 

 

9.9 Ethical Indeterminacy and Future Generations 

Environmental ethics also involves profound temporal indeterminacy. 
Many ecological consequences remain uncertain across long durations. 
Actions taken in the present may generate irreversible transformations 

affecting future generations and ecological systems not yet fully visible. 
This temporal uncertainty introduces ethical indeterminacy into decision-

making processes. 
Meta-Garde ethics becomes particularly relevant because it 

accommodates unstable and unresolved conditions. 
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Ethical systems must therefore operate not only through certainty but 
through responsibility toward uncertain futures. 

9.10 Meta-Garde Ethics and the Pluriversal Condition 

The ethical systems explored throughout this chapter reveal that 
environmental conflict is simultaneously ecological, ontological, 
epistemological, and political. 

Different systems of value coexist within extractive conflicts. 
Industrial development, Indigenous cosmology, ecological continuity, 

spiritual relation, and communal survival interact within unstable relational 
fields. 

The pluriversal condition therefore produces coexistential ethics rather 
than singular moral universality. 

Meta-Garde thought provides a framework for understanding such ethical 
complexity because it recognizes contradiction, indeterminacy, and relational 
multiplicity as structural dimensions of coexistential systems. 

9.11 Conclusion 

This chapter has examined environmental ethics, relational ecology, and 
extractive conflict through the framework of Meta-Garde thought and 
neutrosophic ethics. 

By exploring Pachamama, rights of nature, ecological reciprocity, and 
environmental contradiction, the chapter has argued that many Indigenous 
ethical systems operate through relational coexistence rather than 
anthropocentric instrumentalism. 

The concept of neutrosophic ethical systems was introduced as a way of 
modeling ethical decisions involving simultaneous affirmation, harm, and 
indeterminacy. 

The Meta-Garde Sustainability Index was proposed as a formal structure 
capable of balancing extraction, ecology, spirituality, and communal continuity 
within complex relational systems. 

These analyses demonstrate that ethical systems within the pluriversal 
condition cannot be reduced to linear calculations alone. They require 
coexistential models capable of representing contradiction, uncertainty, and 
relational interdependence simultaneously. 
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Table 9: Conceptual Trajectory of Chapter 9 

Stage Movement From → To 
1 Nature Status Passive resource matter (instrumental value) → Living presence 

and relational matrix (Pachamama as sacred continuity) 
2 Ethical 

Framework 
Anthropocentric utilitarianism (human interest paramount) → 
Relational ethics (human interests inseparable from 
ecological/spiritual balance) 

3 Conflict 
Analysis 

Binary opposition (Development vs. Conservation) → Structural 
ethical contradiction (economic necessity + ecological 
destruction coexist) 

4 Legal Standing Nature as object (property/resource) → Nature as subject (Rights of 
Nature as ontological transformation) 

5 Decision Logic Definitive moral resolution (maximize utility) → Neutrosophic 
Ethical Systems: E = ⟨T, I, F⟩ (affirmation, harm, and indeterminacy 
coexist) 

6 Consequence 
Scope 

Linear, immediate impact → Nonlinear relational ecology 
(distributed consequences across biodiversity, spirit, memory, 
future generations) 

7 Sustainability 
Metric 

Single-variable optimization (economic or environmental index) → 
Meta-Garde Sustainability Index: MSI = f(X, E, P, C) (balancing 
extraction, ecology, spirituality, community) 

8 Temporal 
Dimension 

Certainty-based planning → Ethical indeterminacy (responsibility 
toward uncertain futures and irreversible transformations) 

9 Moral 
Universality 

Singular moral universalism → Coexistential ethics (multiple value 
systems interacting in unstable relational fields) 

10 Final 
Orientation 

Technical environmental management → Ontological, 
epistemological, and political integration of ecological conflict 
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10 
Toward a Meta-Garde Anthropology 

10.1 Introduction 

The preceding chapters have explored Indigenous cosmologies, 
perspectival systems, ecological ethics, linguistic resistance, and decolonial 
epistemologies through the conceptual framework of Meta-Garde thought. 
Throughout these analyses, a recurring insight has emerged: many Indigenous 
and pluriversal systems are structured through modes of coexistence that 
cannot be adequately understood through binary logic or fixed ontological 
categories. Contradiction, multiplicity, ambiguity, and relational instability do 
not appear within these systems as accidental disruptions of order, but as 
constitutive dimensions of existence itself. 

The present chapter extends this insight into the domain of anthropology. 
For a significant part of its history, anthropology has been shaped by 

classificatory models grounded in stable oppositions: nature and culture, 
rationality and myth, civilization and primitiveness, subject and object, self and 
other. These conceptual structures often emerged from broader colonial and 
modern epistemologies that sought to organize cultural difference according to 
hierarchical and universalizing frameworks. 

Within such models, contradiction frequently appeared as a problem 
requiring resolution. Ambiguous identities, paradoxical rituals, unstable 
cosmologies, or overlapping ontological systems were often interpreted as 
signs of fragmentation, inconsistency, or epistemic insufficiency. 
Anthropological inquiry therefore tended to privilege coherence, internal 
stability, and classificatory clarity. 

This chapter proposes a fundamentally different approach. Meta-Garde 
anthropology does not begin from the assumption that contradiction must be 
eliminated in order for a system to be intelligible. Instead, it approaches 
contradiction as a structural condition that may organize social, ritual, and 
ontological life in productive and meaningful ways. 

From this perspective, identities may remain simultaneously multiple and 
coherent. Ritual systems may sustain contradictory symbolic meanings 
without collapsing into incoherence. Ontological frameworks may overlap 
without requiring reduction into a singular metaphysical order. Contradiction 
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and indeterminacy are therefore not interpreted as failures of structure but as 
dimensions of relational complexity. 

The objective of this chapter is to outline the foundations of a Meta-Garde 
anthropology capable of engaging non-binary ontologies, paradoxical 
identities, and pluriversal systems of existence without reducing them to 
simplified conceptual categories. In doing so, the chapter argues for an 
anthropology that studies coexistence structurally rather than pathologically. 

10.2 Beyond Binary Anthropology 

Classical anthropology frequently relied upon conceptual oppositions 
that shaped both its analytical methods and its understanding of cultural 
difference. The distinction between nature and culture became one of the 
central organizing principles of anthropological thought. Similarly, oppositions 
such as modern and traditional, rational and mythical, civilized and primitive 
structured the ways in which societies were interpreted and classified. 

These binaries did not function merely as descriptive tools. They often 
established implicit hierarchies that positioned Western modernity as the 
normative center of rationality and progress, while Indigenous or non-Western 
systems were interpreted as incomplete, irrational, or transitional. 

As a result, anthropological inquiry frequently approached contradiction 
as evidence of instability or deficiency. Systems that appeared internally 
inconsistent according to Western logical frameworks were often treated as 
irrational formations requiring external interpretation. 

Yet many Indigenous cosmologies do not organize reality through exclusive 
oppositions. Relations between human and non-human beings, life and death, 
visible and invisible worlds, or material and spiritual domains frequently 
remain fluid and interconnected. Contradictory states may coexist without 
requiring resolution into singular categories. 

Meta-Garde anthropology therefore challenges the assumption that 
coherent social systems must operate through binary separation. Instead, it 
proposes that many cultural and cosmological formations are structured 
through coexistential dynamics in which multiplicity and contradiction remain 
active simultaneously. 

This shift transforms the task of anthropology itself. Rather than reducing 
difference to stable categories, anthropology becomes a study of relational 
configurations, ontological multiplicities, and systems of coexistence. 
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10.3 Ontological Pluralism and the Pluriversal Condition 

One of the most significant developments in contemporary anthropology 
and decolonial thought has been the recognition that different societies may 
not simply interpret the same world differently, but may inhabit fundamentally 
different ontological realities. 

This recognition destabilizes the assumption that there exists a single 
universal reality interpreted through culturally variable representations. 
Instead, multiple ontological systems coexist, each structured through its own 
relational principles and cosmological logics. 

Within many Indigenous traditions, mountains, rivers, forests, animals, 
and ancestral presences participate actively within networks of relational 
existence. These entities are not merely symbolic representations or 
metaphors projected onto inert matter. They possess agency, relational 
significance, and cosmological presence within their respective ontological 
systems. 

Meta-Garde anthropology approaches such ontologies not as irrational 
deviations from modern epistemology, but as coherent coexistential systems 
operating according to relational principles different from those of Western 
metaphysics. 

This perspective aligns closely with the pluriversal condition explored 
throughout this book. The pluriverse does not designate simple cultural 
diversity within a unified world. Rather, it refers to the coexistence of multiple 
worlds, multiple epistemologies, and multiple ontological realities that cannot 
be fully reduced to one another. 

Anthropology, within this framework, becomes the study of coexistential 
ontologies rather than merely cultural interpretation. 

10.4 Ritual Systems and Coexistential Meaning 

Ritual systems provide particularly important examples of coexistential 
structures within anthropological analysis. Ritual practices frequently sustain 
multiple layers of meaning simultaneously, many of which may appear 
contradictory when viewed through strictly binary interpretive frameworks. 

A ritual may function at once as spiritual transformation, communal 
memory, ecological negotiation, political performance, and cosmological 
reenactment. These dimensions do not necessarily reduce to a singular 
symbolic interpretation. 
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Moreover, ritual often produces liminal conditions in which established 
categories become unstable. Boundaries separating life and death, self and 
community, human and spirit, or material and sacred domains may temporarily 
dissolve or overlap. 

Such liminality reveals that contradiction and indeterminacy are not 
external disruptions imposed upon ritual systems but may constitute central 
mechanisms through which ritual transformation operates. 

Meta-Garde anthropology therefore studies ritual as a coexistential 
structure in which multiple relational states remain active simultaneously. 
Ritual coherence emerges not through the elimination of contradiction but 
through the dynamic interaction of heterogeneous symbolic and ontological 
dimensions. 

10.5 Paradoxical Identities and Relational Subjectivity 

Identity constitutes another domain in which coexistential complexity 
becomes particularly visible. Modern Western thought has often 
conceptualized identity as stable, coherent, and internally unified. Yet many 
historical and cultural conditions generate identities structured through 
multiplicity, contradiction, and relational instability. 

Colonial histories, migration, intercultural contact, linguistic hybridity, and 
overlapping cosmological systems frequently produce forms of subjectivity 
that cannot be reduced to singular identity categories. 

An individual may simultaneously inhabit Indigenous and modern 
epistemological systems, participate in both ancestral and technological 
worlds, or navigate tensions between communal obligations and individual 
autonomy. 

These contradictory dimensions do not necessarily produce 
fragmentation. Instead, they may generate dynamic forms of relational identity 
structured through coexistence. 

Meta-Garde anthropology therefore rejects essentialist models of identity. 
Identity becomes relationally constructed, temporally dynamic, and 
structurally plural. 

Contradiction within identity systems is approached not as evidence of 
pathology but as a manifestation of coexistential complexity within pluriversal 
conditions. 
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10.6 Indeterminacy and Anthropological Knowledge 

Anthropological inquiry frequently encounters forms of meaning that 
resist complete translation or stable interpretation. Certain ritual experiences, 
cosmological structures, symbolic relations, or ecological ontologies remain 
partially inaccessible to external explanatory systems. 

Classical anthropology often treated such indeterminacy as a problem to 
be overcome through increasingly refined interpretation. 

Meta-Garde anthropology proposes a different approach. Indeterminacy 
may itself constitute an essential structural dimension of certain systems. 

Not all meanings seek total transparency. Not all ontological structures 
are organized according to principles of complete conceptual closure. 

Some systems preserve ambiguity intentionally. Others operate through 
fluid symbolic relations that resist fixed classification. 

Recognizing this requires anthropology to abandon the expectation that all 
cultural systems can be fully stabilized through external theoretical 
interpretation. 

10.7 Toward a Structural Anthropology of Contradiction 

The analyses developed throughout this book suggest the possibility of a 
structural anthropology centered upon contradiction itself. 

Such an anthropology would examine how contradiction operates within 
ritual systems, ecological relations, cosmological frameworks, linguistic 
structures, and identity formations. 

Contradiction would no longer appear merely as anomaly, inconsistency, 
or epistemological failure. Instead, it would become a constitutive dimension 
of anthropological analysis. 

A ritual may simultaneously affirm communal identity while destabilizing 
individual subjectivity. A cosmological system may sustain mutually 
contradictory ontological principles without requiring synthesis. A social 
structure may preserve continuity through internal tensions rather than through 
equilibrium alone. 

Meta-Garde anthropology seeks to analyze these coexistential dynamics 
structurally. 
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10.8 Neutrosophic Structures and Anthropological Complexity 

Neutrosophic logic provides particularly valuable conceptual tools for 
Meta-Garde anthropology because it allows affirmation, negation, and 
indeterminacy to coexist simultaneously within analytical structures. 

An identity configuration, for example, may be represented as: 
𝐴 = ⟨𝑇, 𝐼, 𝐹⟩ 

where 𝑇 represents affirmation, 𝐹 represents contradiction or negation, 
and 𝐼 represents indeterminate or unstable dimensions. 

This structure allows anthropological systems to be modeled without 
forcing contradictory states into artificial coherence. Similarly, ritual systems 
may simultaneously affirm social order, destabilize identity, and generate 
indeterminate symbolic states. 

Such models do not reduce anthropology to formal abstraction. Rather, 
they provide conceptual tools capable of representing coexistential complexity 
more adequately. 

10.9 Decolonial Implications 

Meta-Garde anthropology also carries significant decolonial implications. 
Colonial epistemologies frequently imposed external models of rational 
coherence upon Indigenous systems whose relational structures exceeded 
binary interpretation. Contradiction was often interpreted as irrationality. 
Multiplicity became evidence of conceptual inconsistency. Indigenous 
cosmologies were translated into simplified symbolic systems compatible with 
Western epistemological frameworks. 

Meta-Garde anthropology resists this reduction. By recognizing 
contradiction, indeterminacy, and ontological plurality as structurally 
meaningful, it becomes possible to engage Indigenous and pluriversal systems 
without forcing them into universalized conceptual models. This approach 
therefore contributes to broader decolonial efforts aimed at transforming the 
epistemological foundations of anthropological inquiry itself. 

10.10 Conclusion 

This chapter has proposed the foundations of a Meta-Garde anthropology 
grounded in ontological pluralism, coexistential identity, ritual multiplicity, and 
structural contradiction. Rather than interpreting contradiction as pathology or 
incoherence, Meta-Garde anthropology approaches it as a constitutive 
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dimension of social and cosmological systems. Rituals, identities, ecological 
relations, and ontological structures frequently operate through coexistential 
dynamics in which multiplicity and indeterminacy remain active 
simultaneously. Through the integration of Meta-Garde thought and 
neutrosophic logic, anthropology becomes capable of engaging pluriversal 
realities without reducing them to binary or universalized frameworks. In this 
perspective, contradiction is not a failure of structure. It is often the very 
condition through which relational complexity becomes possible. 
 

Table 10: Conceptual Trajectory of Chapter 10 
Stage Movement From → To 
1 Anthropological 

Premise 
Contradiction as pathology/incoherence → Contradiction as 
constitutive structural condition of social and cosmological life 

2 Classificatory 
Framework 

Binary oppositions (nature/culture, rational/myth, 
civilized/primitive) → Coexistential dynamics (multiplicity and 
contradiction remain active simultaneously) 

3 Ontological 
Assumption 

Single universal reality interpreted differently → Ontological 
pluralism (multiple coexisting worlds with distinct relational 
principles) 

4 Ritual 
Interpretation 

Singular symbolic meaning → Coexistential meaning (ritual 
sustains multiple contradictory layers simultaneously; liminality 
as generative) 

5 Identity Model Stable, coherent, internally unified → Paradoxical/relational 
identity (multiple subject positions coexist; contradiction as 
coexistential complexity) 

6 Indeterminacy 
Treatment 

Problem to overcome through refined interpretation → Essential 
structural dimension (some systems preserve ambiguity 
intentionally; not all meaning seeks total transparency) 

7 Analytical Center Contradiction as anomaly/evidence of deficiency → Structural 
anthropology of contradiction (contradiction as constitutive 
dimension of analysis) 

8 Formal Tool Binary analytical categories → Neutrosophic structures: A = ⟨T, I, 
F⟩ (affirmation, contradiction, and indeterminate dimensions 
coexist) 

9 Decolonial Stance External models of rational coherence imposed on Indigenous 
systems → Engaging pluriversal systems without forcing them 
into universalized frameworks 
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PART V — SYNTHESIS 
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11 
A Pluriversal Meta-Garde Theory 

11.1 Introduction 

The preceding chapters have progressively expanded the conceptual 
scope of Meta-Garde thought beyond its initial formulation within aesthetics 
and anti-art theory. What began as a framework for understanding 
contradiction, indeterminacy, and coexistence in artistic systems has gradually 
unfolded into a broader epistemological and ontological model capable of 
engaging Indigenous cosmologies, perspectival systems, ecological 
relationality, and decolonial forms of knowledge. 

Throughout this development, a central insight has repeatedly emerged: 
many non-Western and Indigenous epistemologies already operate through 
structures that exceed binary logic and fixed ontological separation. 
Contradiction, multiplicity, relationality, and indeterminacy are not peripheral 
anomalies within these systems but constitutive dimensions of their 
organization. 

The present chapter brings together the major theoretical trajectories 
explored throughout the book in order to articulate what may be called a 
pluriversal Meta-Garde theory. 

This synthesis integrates five major conceptual domains: 
• neutrosophic logic and coexistential structures,  
• Amerindian perspectivism and situated ontology,  
• Indigenous cosmological relationality,  
• theories of complexity and recursive systems,  
• and decolonial critiques of epistemic universalism.  
The objective is not to collapse these traditions into a unified doctrine. 

Rather, the aim is to construct a relational framework capable of modeling 
coexistence between heterogeneous epistemological and ontological systems 
without reducing them to a singular universal order. 

This framework will be designated as the Pluriversal Meta-Garde Space. 

11.2 From Aesthetic Meta-Garde to Epistemological Meta-Garde 

Earlier formulations of Meta-Garde theory focused primarily on aesthetic 
structures. Within that context, Meta-Garde designated a condition in which 
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artistic objects simultaneously occupied multiple non-exclusive states. A work 
could affirm and negate its own artistic status while remaining partially 
indeterminate. 

However, the analyses developed throughout this book suggest that this 
logic extends beyond aesthetics. 

Many Indigenous cosmologies and decolonial epistemologies operate 
through relational structures in which oppositions coexist rather than exclude 
one another. Human and non-human beings, material and spiritual realities, 
life and death, presence and absence frequently remain interconnected within 
dynamic systems of coexistence. 

This expansion transforms Meta-Garde from an aesthetic theory into a 
broader epistemological and ontological framework. 

Meta-Garde no longer refers solely to artistic contradiction. It designates 
a structural condition of coexistence in which heterogeneous realities, 
contradictory truths, and plural ontologies remain simultaneously active 
without requiring total synthesis. 

11.3 Neutrosophy and the Logic of Coexistence 

A central component of this theoretical synthesis remains neutrosophy. 
Classical logic is grounded upon exclusionary principles in which 

contradictory propositions cannot simultaneously coexist. Neutrosophic logic 
destabilizes this assumption by introducing a triadic structure composed of 
affirmation, negation, and indeterminacy. 

For any proposition or ontological state: 
𝑁(𝑥) = ⟨𝑇, 𝐼, 𝐹⟩ 

where: 
• 𝑇 represents affirmation,  
• 𝐹 represents negation,  
• 𝐼 represents indeterminacy.  
These components are not mutually exclusive and need not sum to unity. 

Contradictory states may therefore coexist structurally. 
Within the context of pluriversal thought, this becomes particularly 

important. Different ontological systems may simultaneously affirm 
incompatible realities without requiring one system to eliminate the other. 
Contradiction becomes a condition of coexistence rather than a sign of 
epistemological failure. 
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Neutrosophy therefore provides a formal language capable of representing 
pluriversal multiplicity. 

11.4 Perspectivism and Multi-Ontological Reality 

Amerindian perspectivism further radicalizes the critique of universal 
ontology. 

Within perspectivist systems, beings do not simply possess different 
interpretations of the same world. Different beings inhabit different 
perspectival realities structured through relational position and ontological 
embodiment. 

Reality itself becomes perspectival. 
This destabilizes universalist assumptions concerning objective 

epistemological neutrality. Truth becomes situated within relational systems. 
A perspectival configuration may therefore be represented as: 

𝑃𝑖 = ⟨𝑇𝑖 , 𝐼𝑖 , 𝐹𝑖⟩ 
where each perspectival system possesses its own structure of 

affirmation, contradiction, and indeterminacy. 
Importantly, perspectival systems do not necessarily reduce to relativism. 

Different perspectives may overlap, conflict, intersect, or partially translate 
into one another while remaining structurally distinct. 

The pluriversal condition therefore consists not of isolated epistemologies 
but of dynamically interacting perspectival worlds. 

11.5 Indigenous Cosmologies and Relational Ontology 

The cosmological systems explored throughout this book reveal forms of 
relational ontology fundamentally different from atomistic Western 
metaphysics. 

In Mesoamerican cosmologies, cyclical temporality and sacred 
contradiction organize relations between life and death, creation and 
destruction, visibility and invisibility. In Andean systems, complementary 
opposition structures relational balance through concepts such as yanantin. 
Amazonian cosmologies frequently operate through distributed ontological 
networks involving human, animal, ecological, and spiritual agencies. 

These systems resist reduction into rigid binary structures. 
Opposition frequently appears as relational complementarity rather than 

absolute negation. Contradictory forces may remain mutually constitutive. 
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Such cosmologies therefore exemplify Meta-Garde structures in which 
coexistence becomes ontologically fundamental. 

11.6 Complexity, Recursion, and Nonlinear Epistemology 

The integration of complexity theory further deepens this framework. 
Complex systems do not operate through linear causality alone. They 

involve recursive interactions, emergent structures, instability, and dynamic 
feedback relations. 

This insight strongly resonates with pluriversal epistemologies. 
Ontological systems interact recursively. Cultural systems transform 

themselves through relational exchange. Identities emerge through nonlinear 
historical processes. 

Meta-Garde complexity therefore rejects static ontology. 
Reality becomes processual, relational, and dynamically unstable. 
Recursive contradiction becomes particularly important within this 

context. Systems may preserve themselves precisely through internal tensions 
and unstable interactions. 

11.7 Decoloniality and the Critique of Epistemic Universalism 

Decolonial thought provides another essential dimension of this 
synthesis. 

Colonial modernity frequently imposed universal epistemological 
frameworks that marginalized or erased alternative ontological systems. 
Indigenous cosmologies were often translated into categories compatible with 
Western metaphysics while their relational complexity was reduced or 
distorted. 

The pluriversal condition challenges this epistemic hierarchy. 
No single epistemology can fully contain the multiplicity of worlds and 

ontological structures that coexist globally. 
Meta-Garde thought aligns with this critique by rejecting exclusive 

epistemological totalization. 
Instead of seeking universal synthesis, it proposes coexistential plurality. 
Contradiction between epistemological systems becomes structurally 

inevitable within pluriversal conditions. 
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11.8 The Pluriversal Meta-Garde Space 

The synthesis developed throughout this chapter may now be formalized 
through the concept of the Pluriversal Meta-Garde Space. 

Define: 
𝒫 = Pluriversal Meta-Garde Space 

where: 
𝒫 = {(𝑥𝑖 , 𝑁𝑖 , 𝑃𝑖 , 𝑅𝑖)} 

such that each configuration contains: 
• structural relations 𝑥𝑖,  
• neutrosophic states 𝑁𝑖,  
• perspectival systems 𝑃𝑖,  
• and relational interactions 𝑅𝑖.  
Within this space: 

a. ontologies coexist without complete reduction,  
b. contradictory truths remain structurally active,  
c. perspectives interact dynamically,  
d. and indeterminacy persists as a constitutive dimension.  

 

 
Figure 8. Pluriversal Meta-Garde Space. 
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The Pluriversal Meta-Garde Space is therefore not a unified ontology but a 
coexistential field of interacting epistemological and ontological 
configurations. 

11.9 Structural Properties of the Pluriversal Condition 

Several structural properties emerge from this framework. 
First, contradiction becomes constitutive rather than exceptional. 

Opposing ontological systems may coexist without requiring synthesis into a 
single universal order. 

Second, indeterminacy remains unavoidable. Translation between worlds 
and epistemologies is always partial. 

Third, relationality replaces isolated ontology. Entities emerge through 
networks of interaction rather than autonomous self-containment. 

Fourth, plurality becomes structural rather than accidental. Multiplicity is 
not deviation from unity but a condition of existence itself. 

11.10 Implications for Future Thought 

The Pluriversal Meta-Garde framework has implications extending across 
multiple domains. 

Within anthropology, it enables the analysis of coexistential ontologies 
without reducing them to singular epistemological systems. 

Within philosophy, it challenges universalist metaphysics and proposes 
coexistential ontology. 

Within ecology, it supports relational understandings of human and more-
than-human systems. 

Within decolonial studies, it offers conceptual tools for resisting epistemic 
homogenization. 

Within aesthetics, it expands Meta-Garde thought beyond artistic 
contradiction toward broader structures of ontological coexistence. 

11.11 Conclusion 

This chapter has synthesized the major theoretical trajectories developed 
throughout the book into a pluriversal Meta-Garde theory integrating 
neutrosophy, perspectivism, Indigenous cosmologies, complexity theory, and 
decolonial epistemology. 
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The resulting framework proposes that contradiction, plurality, 
indeterminacy, and relational coexistence are not peripheral anomalies but 
fundamental conditions of pluriversal existence. 

The Pluriversal Meta-Garde Space provides a conceptual and formal 
structure for understanding how heterogeneous ontologies and 
epistemologies coexist without collapsing into singular universal systems. 

Rather than seeking final synthesis or epistemological closure, this 
framework embraces coexistential multiplicity as the defining condition of the 
pluriverse itself. 

 
 

Table 11: Conceptual Trajectory of Chapter 11 
Stage Movement From → To 
1 Theoretical Scope Aesthetic Meta-Garde (art/anti-art) → Epistemological/ 

Ontological Meta-Garde (general framework for coexistence) 
2 Domain Integration Separate trajectories (neutrosophy, perspectivism, 

cosmologies, complexity, decoloniality) → Unified Pluriversal 
Meta-Garde Theory 

3 Logical Foundation Classical exclusionary logic (contradiction = error) → 
Neutrosophic logic of coexistence (T, I, F simultaneously 
active) 

4 Ontological Model Universal ontology (single reality) → Multi-ontological reality 
(perspectival worlds coexisting without reduction) 

5 Relational Structure Isolated ontological entities → Indigenous relational ontology 
(cosmologies as coexistential networks) 

6 Temporal/Dynamic 
Model 

Static/stable ontology → Complexity/recursion (processual, 
dynamically unstable, nonlinear epistemology) 

7 Epistemic Power Epistemic universalism (totalizing frameworks) → Decolonial 
critique (rejection of singular explanatory authority) 

8 Formal Synthesis Informal conceptual descriptions → Pluriversal Meta-Garde 
Space: 𝒫 = {(𝑥𝑖, 𝑁𝑖 , 𝑃𝑖, 𝑅𝑖)} 

9 Structural Properties Contradiction as exceptional/anomaly → Contradiction as 
constitutive; indeterminacy as unavoidable; plurality as 
structural 

10 Philosophical Goal Search for final synthesis/unity → Embrace of coexistential 
multiplicity (thinking within the pluriverse) 
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12  
Conclusion: Toward a Philosophy of the Pluriverse 

12.1 Reconsidering the Question of Reality 

This book began from a theoretical problem that initially emerged within 
the field of aesthetics: the increasing inability of binary conceptual systems to 
adequately account for phenomena structured through contradiction, 
ambiguity, instability, and coexistence. What first appeared as an aesthetic 
problem gradually revealed itself as a broader epistemological and ontological 
condition extending far beyond art. 

The exploration of Meta-Garde structures within anti-art, paradoxical 
aesthetics, and reflexive artistic systems opened toward a more expansive 
inquiry into the nature of multiplicity itself. As the analysis moved into 
Indigenous cosmologies, perspectivism, relational ontologies, decolonial 
thought, and complexity theory, a deeper conclusion became unavoidable.  

Reality cannot be adequately understood through singular systems of 
logic, fixed ontologies, or universal epistemological frameworks. 

The modern desire for conceptual unity, epistemological closure, and 
ontological stability increasingly encounters phenomena that exceed binary 
classification and resist totalizing explanation. Contradiction persists. Multiple 
ontologies coexist. Perspectives remain irreducible to one another. 
Indeterminacy cannot be entirely eliminated. 

The central argument of this book has therefore been that the pluriversal 
condition requires a different philosophical orientation—one capable of 
engaging coexistence without demanding reduction into singularity. 

This concluding chapter proposes that neutrosophic philosophy offers 
one possible foundation for such an orientation. 

12.2 Beyond the Logic of Exclusion 

Much of Western metaphysical thought has historically operated through 
exclusionary structures. Classical logic established systems in which 
contradictory propositions could not simultaneously coexist. Ontological 
systems frequently sought stable foundations capable of organizing reality 
through fixed categories and universal principles. 
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Within such frameworks, contradiction often appeared as error, 
incoherence, or epistemological failure. 

Yet the analyses developed throughout this book repeatedly demonstrated 
that many systems—particularly Indigenous cosmologies and pluriversal 
epistemologies—do not operate according to strict exclusionary logic. 

Contradictory forces may coexist within relational balance. Multiple truths 
may remain simultaneously active. Ontological systems may overlap without 
collapsing into singular synthesis. 

This does not imply irrationality. Rather, it suggests the existence of 
alternative structures of coherence grounded in coexistence rather than 
exclusion. 

Neutrosophic philosophy becomes significant precisely because it allows 
affirmation, negation, and indeterminacy to remain simultaneously present 
within the same conceptual field. 

Contradiction therefore ceases to function merely as epistemological 
failure. It becomes a structural dimension of reality itself. 

12.3 The Pluriverse as Coexistential Structure 

Throughout this book, the concept of the pluriverse has functioned as a 
central theoretical horizon. 

The pluriverse does not simply designate cultural diversity within a shared 
universal reality. It refers to the coexistence of multiple ontological worlds, 
multiple epistemological systems, and multiple structures of relational 
existence. 

Different cosmologies may organize reality according to fundamentally 
different principles. Different communities may inhabit distinct ontological 
relations between humans, ecology, spirituality, temporality, and material 
existence. 

These worlds do not necessarily dissolve into one another. 
At the same time, they are not entirely isolated. 
The pluriverse is therefore neither absolute fragmentation nor universal 

synthesis. It is a field of interacting coexistential systems. 
This insight transforms philosophical inquiry itself. Philosophy can no 

longer assume that a single ontological framework possesses universal 
explanatory authority over all forms of existence. 
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Instead, philosophical thought must become capable of engaging 
relational multiplicity and ontological coexistence. 

12.4 Contradiction as Ontological Principle 

One of the most important conclusions emerging from this work is that 
contradiction may function as an ontological principle rather than merely as a 
logical problem. 

In many Indigenous cosmologies, opposing forces remain mutually 
constitutive rather than mutually exclusive. Life and death, creation and 
destruction, visibility and invisibility, human and non-human existence 
frequently operate through relational coexistence. 

Similarly, perspectival systems reveal that different realities may coexist 
according to relational position and ontological embodiment. 

Contradiction therefore becomes generative rather than destructive. 
Meta-Garde thought has approached this condition as a structural 

phenomenon in which multiple states remain simultaneously active without 
requiring final resolution. 

Neutrosophic philosophy extends this insight further by proposing that 
affirmation, negation, and indeterminacy are fundamental dimensions of 
existence itself. 

Reality becomes coexistential. 

12.5 Complementarity and Relational Ontology 

The analyses of Andean relational ontology, perspectivism, and 
Indigenous cosmological systems demonstrated that complementarity often 
replaces binary opposition within pluriversal structures. 

Opposites do not necessarily annihilate one another. Instead, they may 
participate within dynamic systems of reciprocity and relational balance. 

This principle appears in forms such as yanantin, cyclical cosmologies, 
relational ecological systems, and perspectival multiplicity. 

Complementarity therefore differs from dialectical synthesis. 
Contradictory elements do not disappear into higher unity. They remain 

active within ongoing relational interaction. 
Meta-Garde philosophy interprets such systems as coexistential 

configurations structured through dynamic relationality rather than static 
identity. 
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12.6 Indeterminacy and the Limits of Total Knowledge 

Another recurring theme throughout this book has been the persistence of 
indeterminacy. 

Certain ontological systems resist complete translation. Certain ritual 
meanings remain unstable. Certain ecological relations exceed linear 
explanation. Perspectives cannot always be fully reconciled. 

Modern epistemology has often sought certainty through conceptual 
stabilization and universal explanatory systems. 

Yet the pluriversal condition repeatedly reveals the limits of total 
knowledge. Indeterminacy therefore becomes philosophically significant. 

Within neutrosophic philosophy, indeterminacy is not simply absence of 
knowledge. It constitutes an active dimension of reality and interpretation. 

This recognition introduces epistemological humility into philosophical 
inquiry. No system can entirely contain the multiplicity of existence. 

12.7 Toward a Neutrosophic Philosophy of the Pluriverse 

The synthesis proposed throughout this book leads toward what may be 
called a neutrosophic philosophy of the pluriverse. 

Such a philosophy rests upon several foundational principles. 
a. First, reality is not reducible to a single logic. Multiple systems of 

reasoning and relational organization coexist simultaneously. 
b. Second, reality is not reducible to a singular ontology. Different 

worlds and cosmological structures possess their own modes of 
existence and relational coherence. 

c. Third, reality is not reducible to one epistemology. Knowledge 
emerges through situated perspectives, relational interactions, 
and coexistential systems. 

d. Fourth, contradiction is constitutive rather than accidental. 
Opposing states may coexist without requiring elimination. 

e. Fifth, indeterminacy remains irreducible. Uncertainty and 
ambiguity are not temporary failures but structural dimensions of 
existence. 

This philosophical orientation therefore rejects totalizing universalism 
without collapsing into relativistic fragmentation. 

Instead, it proposes coexistential plurality. 
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12.8 Ethical and Political Implications 

The implications of this framework extend beyond theoretical philosophy. 
If multiple ontologies coexist, then epistemological domination becomes 

an ethical and political problem. Colonial systems historically imposed 
singular models of rationality while suppressing alternative worlds and 
epistemologies. 

A neutrosophic philosophy of the pluriverse therefore supports decolonial 
projects seeking epistemic plurality and ontological coexistence. 

Similarly, ecological relations must be reconsidered. Human existence 
cannot remain separated from relational ecological systems treated merely as 
external resources. 

Plural ontologies also require new forms of intercultural dialogue capable 
of engaging difference without forcing assimilation into universal categories. 

12.9 Meta-Garde Thought and Future Epistemologies 

Meta-Garde thought emerged initially through aesthetic analysis, but this 
work has demonstrated its broader philosophical potential. 

As technological transformation, ecological crisis, migration, digital 
multiplicity, and ontological conflict continue to intensify globally, binary 
systems of thought increasingly prove insufficient for understanding 
contemporary reality. 

Future epistemologies may therefore require models capable of engaging: 
a. coexistence,  
b. contradiction,  
c. relational multiplicity,  
d. indeterminacy,  
e. and perspectival plurality.  

Meta-Garde philosophy offers one possible framework for such inquiry. 

12.10 Final Reflection 

The trajectory developed throughout this book suggests that the future of 
philosophy may depend less upon discovering final universal foundations than 
upon developing conceptual structures capable of engaging coexistential 
complexity. Reality does not appear as a singular homogeneous order governed 
by one logic alone. 
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It appears instead as a dynamic field of interacting systems structured 
through contradiction, complementarity, indeterminacy, and perspectival 
plurality. The pluriverse is therefore not a problem to be resolved into unity, but 
a condition to be understood. A neutrosophic philosophy of the pluriverse does 
not seek to eliminate multiplicity, but to think within it. 

Perhaps this marks one of the most important philosophical 
transformations of our time: the movement from the search for singular truth 
toward the recognition of coexistential realities whose relations remain 
dynamic, unresolved, and profoundly interconnected. 
 
 

Table 12: Conceptual Trajectory of Chapter 12 
Stage Movement From → To 
1 Point of 

Departure 
Aesthetic problem (binary systems fail in art) → 
Ontological/epistemological condition (binary systems fail for 
reality itself) 

2 Logical 
Orientation 

Exclusionary logic (contradiction = error) → Coexistential logic 
(affirmation, negation, indeterminacy simultaneously present) 

3 World Structure Universal reality (single ontological order) → Pluriverse 
(coexistence of multiple interacting ontological worlds) 

4 Contradiction 
Status 

Logical problem requiring elimination → Ontological principle 
(contradiction as generative, constitutive of existence) 

5 Opposition Model Binary opposition (mutual annihilation) → Complementarity 
(opposites sustain one another through dynamic relationality) 

6 Knowledge Ideal Total knowledge and certainty → Epistemological humility 
(indeterminacy as irreducible structural dimension) 

7 Philosophical 
Foundation 

Universalist metaphysics → Neutrosophic philosophy of the 
pluriverse (five principles: multiple logics, multiple ontologies, 
multiple epistemologies, constitutive contradiction, irreducible 
indeterminacy) 

8 Ethical/Political 
Stance 

Epistemic domination as natural order → Decolonial 
commitment (epistemic plurality, ontological coexistence, 
relational ecology) 

9 Future 
Epistemology 

Search for singular universal foundations → Models engaging 
coexistence, contradiction, relational multiplicity, 
indeterminacy, perspectival plurality 

10 Final Orientation Resolving the pluriverse into unity → Thinking within the pluriverse 
(coexistential realities: dynamic, unresolved, profoundly 
interconnected) 
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Supplement  
Core Concepts of Meta-Garde Anthropology 

I. Ontological Foundations 

1. Meta-Garde Anthropological State 

𝑁(𝑎) = ⟨𝑇(𝑎), 𝐼(𝑎), 𝐹(𝑎)⟩ 
where: 
• 𝑇(𝑎): degree of ontological affirmation within a cultural or 

cosmological system  
• 𝐹(𝑎): degree of ontological contradiction or negation  
• 𝐼(𝑎): degree of indeterminacy or unresolved coexistence  
This structure represents the coexistential condition of anthropological 

entities, identities, rituals, or cosmological systems. 

2. Ontological Coexistence Principle 

𝑇(𝑎) > 0   ∧   𝐹(𝑎) > 0 
A cultural or ontological system may simultaneously affirm contradictory 

realities without collapsing into incoherence. 

3. Anthropological Indeterminacy 

𝐼(𝑎) > 0 
Certain identities, rituals, or cosmological structures remain partially 

undecidable or resistant to definitive interpretation. 

4. Pluriversal Principle 

Reality consists of interacting ontological systems rather than a single 
universal ontology. 

II. Relational Structures 

5. Relational Anthropological Vector 

𝑥(𝑎) = (𝑜, 𝑟, 𝑐, 𝑝, 𝑒, 𝑠,𝑚, 𝑡) 
where: 
• 𝑜: ontological plurality  
• 𝑟: relational density  
• 𝑐: contradiction intensity  
• 𝑝: perspectival multiplicity  
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• 𝑒: ecological integration  
• 𝑠: symbolic indeterminacy  
• 𝑚: ritual metamorphosis  
• 𝑡: temporal multiplicity  
This vector represents the structural condition of anthropological 

systems. 

6. Anthropological State Space 

𝑆𝐴 = [0,1]8 
Each anthropological configuration occupies a position within a 

multidimensional relational space. 

7. Pluriversal Anthropological Space 

𝒫 = 𝑆𝐴 × [0,1]3 
This combines structural anthropological variables with neutrosophic 

components. 

III. Perspectival Structures 

8. Perspectival Configuration 

𝑃𝑖 = ⟨𝑇𝑖 , 𝐼𝑖 , 𝐹𝑖⟩ 
Each perspectival system possesses its own structure of affirmation, 

contradiction, and indeterminacy. 

9. Inter-Perspectival Distance 

𝐷(𝑃𝑖 , 𝑃𝑗) =∥ 𝑃𝑖 − 𝑃𝑗 ∥ 
Measures divergence between perspectival systems. 

10. Perspectival Compatibility 

𝐶(𝑃𝑖 , 𝑃𝑗) 
Represents the degree to which different ontological perspectives may 

coexist relationally. 

IV. Ritual and Identity Structures 

11. Ritual Transformation Function 

𝑅(𝑎, 𝑡) → 𝑎′ 
Ritual processes transform anthropological states through symbolic and 

ontological transition. 
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12. Liminality Index 

𝐿(𝑎) = 𝐼(𝑎) + 𝑚(𝑎) 
Measures instability and transitional identity states within ritual systems. 

13. Paradoxical Identity State 

𝐼𝐷(𝑎) = ⟨𝑆1, 𝑆2, … , 𝑆𝑛⟩ 
An identity may contain multiple simultaneous and potentially 

contradictory subject positions. 

14. Hybrid Ontological Identity 

𝐻(𝑎) = 𝑇 + 𝐹 + 𝐼 
Represents coexistence between incompatible or overlapping identity 

systems. 

V. Ecological and Cosmological Structures 

15. Ecological Relationality Function 

𝐸(𝑎) = 𝑓(ℎ, 𝑛, 𝑠) 
where: 
• ℎ: human relationality  
• 𝑛: non-human interaction  
• 𝑠: spiritual ecology  
Represents distributed ecological coexistence. 

16. Cosmological Network Structure 

𝐺 = (𝑉, 𝐸) 
where: 
• 𝑉: ontological entities  
• 𝐸: relational connections  
Models Indigenous cosmological interaction systems. 

17. N-Alectic Cosmological Structure 
(𝑇1, 𝑇2, 𝑇3; 𝐼1, 𝐼2, 𝐼3; 𝐹1, 𝐹2, 𝐹3) 

Represents multidimensional coexistence between cosmological forces. 

VI. Complexity and Recursive Systems 

18. Recursive Contradiction Principle 

Contradictions within anthropological systems may generate structural 
continuity rather than collapse. 
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19. Recursive Cultural Function 

𝐶𝑡+1 = 𝑓(𝐶𝑡 , 𝐶𝑡
−1) 

Cultural systems recursively transform through interaction with their own 
contradictions. 

20. Nonlinear Ontological Interaction 

Γ(𝑎) = ∑𝛾𝑖𝑗𝑥𝑖𝑥𝑗  
Represents interaction effects between anthropological variables. 

VII. Meta-Garde Anthropological Taxonomy 

21. Relational Ontological Systems 

Systems characterized by strong ecological and cosmological 
interconnectedness. 

22. Perspectival Systems 

Systems structured through multiple situated ontologies. 

23. Contradictory Cosmological Systems 

Systems sustaining simultaneous opposing ontological principles. 

24. Liminal Ritual Systems 

Systems organized around transition, instability, and symbolic 
transformation. 

25. Decolonial Resistance Systems 

Systems preserving suppressed epistemologies and alternative 
ontological structures. 

VIII. Structural Principles 

26. Coexistential Anthropology Principle 

Anthropological systems may sustain contradictory structures without 
requiring resolution. 

27. Non-Binary Identity Principle 

Identity is relationally dynamic rather than fixed or singular. 

28. Ontological Multiplicity Principle 

Multiple ontologies may coexist simultaneously within pluriversal 
conditions. 
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29. Indeterminacy Principle 

Certain anthropological meanings remain irreducibly unstable or partially 
undecidable. 

IX. Meta-Theoretical Concepts 

30. Meta-Garde Anthropology 

A framework studying anthropological systems through contradiction, 
coexistence, relational multiplicity, and indeterminacy. 

31. Pluriversal Anthropology 

An anthropology recognizing the coexistence of multiple ontological 
worlds. 

32. Neutrosophic Anthropology 

An anthropological approach integrating affirmation, contradiction, and 
indeterminacy into cultural analysis. 

33. Pluriversal Meta-Garde Space 

𝒫 
A coexistential field of interacting ontological, perspectival, and relational 

systems. 

34. Coexistential Ontology 

An ontology in which entities exist through relational interaction rather 
than isolated self-identity. 

35. Structural Contradiction 

Contradiction understood as constitutive of anthropological and 
cosmological systems rather than as logical failure. 
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Subject Index 
 

This index organizes the principal concepts, variables, indices, and theoretical constructs 
developed throughout the book. Entries are arranged alphabetically and reflect the meta-garde 
framework, emphasizing structural, multidimensional, and configurational analysis. 

 
A 
affirmation, coexistence with negation and indeterminacy in neutrosophic systems; 

perspectival affirmation; relational truth structures 
Amerindian perspectivism, ontological plurality; situated truth; relational ontology; 

perspectival worlds 
Amazonian cosmologies, distributed ontology; relational ecology; multi-agent cosmologies; 

spiritual ecology 
ancestral knowledge systems, relational transmission; cosmological continuity 
Andean cosmology, relational ontology; reciprocity; yanantin; pachakuti; complementary 

contradiction 
anti-essentialism, critique of fixed identity; relational existence 
anti-universalism, critique of singular epistemologies 
aesthetic contradiction, coexistence of affirmation and negation 
anthropological complexity, coexistential anthropology; relational subjectivity 
anthropological indeterminacy, unstable identity systems; liminal structures 
anthropological plurality, coexistence of heterogeneous ontologies 
ayllu, relational community structures in Andean ontology 
ayni, reciprocal ontological exchange 
 
B 
binary logic, critique of exclusionary systems 
binary ontology, limitations in interpreting pluriversal systems 
boundary instability, fluid ontological distinctions 
 
C 
coexistence, structural principle of Meta-Garde systems 
coexistential logic, contradiction without exclusion 
coexistential ontology, relational multiplicity; dynamic ontological interaction 
colonial epistemology, epistemic hierarchy; universalist domination 
colonial modernity, suppression of pluriversal systems 
Complementary Contradiction Model, cooperative and antagonistic opposition 
complementarity, relational opposition; coexistential balance 
complexity theory, recursion; dialogic systems; nonlinear epistemologies 
contradiction, coexistential contradiction; productive tension; structural paradox 
contradiction matrices, relational contradiction between perspectival systems 
cosmological networks, distributed relational structures 
cultural memory, linguistic continuity; epistemic persistence 
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D 
decolonial epistemology, critique of epistemic universalism 
decolonial thought, pluriversality; epistemic resistance 
dialogic systems, recursive coexistence structures 
distributed agency, ecological and cosmological interaction 
distributed ontology, Amazonian relational systems 
dynamic balance, coexistential equilibrium 
 
E 
Ecological Meta-Garde Networks, distributed cosmological interaction systems 
ecological relationality, human and non-human interaction 
epistemic coexistence, interaction between heterogeneous knowledge systems 
epistemic multiplicity, coexistence of truth systems 
epistemic resistance, language revitalization; ontological persistence 
epistemicide, destruction of knowledge systems 
extended ontological systems, multidimensional coexistence 
 
F 
formalization, mathematical and conceptual representation of coexistential systems 
 
G 
global epistemology, critique of epistemic homogenization 
 
H 
heterogeneous ontologies, coexistence of multiple realities 
hologrammatic thinking, recursive relational structures 
hybrid identity systems, coexistence of conflicting cultural structures 
hybrid linguistic systems, epistemic overlap and coexistence 
 
I 
identity, relational identity; coexistential subjectivity 
indeterminacy, unresolved ontological and epistemological states 
Indigenous cosmologies, relational ontology; coexistential systems 
Indigenous epistemologies, pluriversal knowledge systems 
inter-perspectival distance, relational divergence between ontological systems 
interculturality, epistemic coexistence; relational translation 
 
K 
Kukulkán, cosmological triad; light-shadow indeterminacy system 
 
L 
language revitalization, epistemological resistance; ontological continuity 
linguistic erasure, colonial epistemic violence 
linguistic resistance, preservation of alternative ontologies 
light-shadow indeterminacy, coexistential visual systems 
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liminality, transitional identity states 
logical exclusion, critique of binary epistemology 
 
M 
material-spiritual coexistence, relational cosmological systems 
Maya cosmology, cyclical temporality; triadic ontology 
Meta-Garde, coexistential framework; relational contradiction; pluriversal systems 
Meta-Garde anthropology, structural study of contradiction and plurality 
Meta-Garde complexity model, recursive contradiction; nonlinear epistemology 
Meta-Garde cosmological structures, coexistence of contradiction and complementarity 
Meta-Garde linguistic resistance, preservation of suppressed ontologies 
Meta-Garde thought, coexistential epistemology 
Mesoamerican cosmology, sacred contradiction; triadic cosmological systems 
multi-agent cosmologies, distributed ontological agency 
multi-truth systems, perspectival truth structures 
multiplicity, coexistential plurality 
 
N 
Náhuat language, linguistic continuity; ontological persistence 
N-alectics, coexistential multiplicity beyond dialectics 
nature-culture distinction, critique in Indigenous cosmologies 
negation, coexistence with affirmation 
network ontology, distributed relational existence 
neutrosophic logic, coexistence of truth, falsity, and indeterminacy 
neutrosophic perspectivism, triadic perspectival systems 
neutrosophic philosophy, coexistential ontology 
neutrosophic structures, multidimensional coexistence systems 
non-binary ontology, relational and coexistential systems 
nonlinear epistemologies, recursive and relational thought 
 
O 
ontological plurality, coexistence of multiple realities 
ontological relationality, identity through interaction 
ontology, pluriversal ontology; coexistential structures 
oral traditions, transmission of cosmological memory 
 
P 
Pachakuti, transformational reversal; cosmological restructuring 
Pachamama, relational ecology; pluriversal ethics 
Paradoxism, contradiction as generative principle 
paradoxical coexistence, simultaneous contradictory states 
perspectival compatibility, coexistence between ontological systems 
perspectival systems, relational ontologies 
perspectivism, Amerindian ontology; situated truth 
pluriversal condition, coexistence of multiple ontologies and epistemologies 
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pluriversal epistemology, relational coexistence of knowledge systems 
Pluriversal Meta-Garde Space ((\mathcal{P})), coexistential ontological field 
pluriverse, multiplicity of worlds and realities 
posthuman ontology, distributed agency beyond human centrality 
projection systems, conceptual mapping of coexistential relations 
proto-meta-garde structures, Indigenous coexistential cosmologies 
 
Q 
Quetzalcóatl, triadic cosmological systems 
 
R 
reciprocity, relational exchange; ontological interdependence 
recursion, cyclic epistemological and cosmological systems 
recursive contradiction, dynamic coexistence through instability 
recursive systems, self-transforming relational structures 
refined neutrosophic structures, multilayered coexistential systems 
relational agency, distributed ontological interaction 
relational ecology, ecological coexistence systems 
relational ontology, existence through interaction 
relational subjectivity, dynamic identity formation 
ritual systems, coexistential symbolism; ontological transformation 
 
S 
sacred contradiction, coexistence of opposing cosmological forces 
Shuar cosmology, distributed agency; ecological ontology 
situated truth, perspectival epistemology 
spiritual ecology, inseparability of ecological and spiritual systems 
state multiplicity, coexistence of contradictory conditions 
structural contradiction, constitutive coexistence 
symbolic coexistence, overlapping cosmological meanings 
systems of coexistence, pluriversal relational systems 
 
T 
temporal recursion, cyclical temporality 
territorial ontology, land as relational being 
transformational coexistence, instability and regeneration 
translation, intercultural and inter-perspectival mediation 
triadic ontology, coexistence of multiple ontological dimensions 
truth systems, perspectival and relational truth 
 
U 
universalism, critique of epistemic singularity 
unstable identities, coexistential subjectivity 
upside-down ontology, inversion and transformation systems 
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V 
visionary systems, dream states and cosmological interaction 
 
W 
world-making systems, ontological construction through perspective 
worldviews, pluriversal cosmologies and epistemologies 
 
Y 
yanantin, complementary coexistence in Andean ontology 
 
Z 
zones of indeterminacy, coexistential ambiguity within relational systems 
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APPENDICES 

Appendix A: Mathematical Formalism Reference 

A.1 Fundamental Neutrosophic Operators 

The core unit of Meta-Garde analysis is the neutrosophic triplet, representing the coexistence 
of three independent components. 

A.1.1 General Neutrosophic State 
For any proposition, entity, or system state 𝑥: 

𝑁(𝑥) = ⟨𝑇(𝑥), 𝐼(𝑥), 𝐹(𝑥)⟩ 

Variable Definition Range Interpretation 
𝑇(𝑥) Truth/Affirmation [0, 1] Degree to which 𝑥 is affirmed, valid, or present. 
𝐼(𝑥) Indeterminacy [0, 1] Degree of ambiguity, unknown status, or unresolved 

coexistence. 
𝐹(𝑥) Falsity/Negation [0, 1] Degree to which 𝑥 is negated, invalid, or absent. 

Key Property: Unlike classical logic, 𝑇(𝑥) + 𝐼(𝑥) + 𝐹(𝑥) is not constrained to equal 1. The 
sum may be <1 (incomplete information) or > 1 (paradoxical coexistence). 

 

A.2 Domain-Specific Formalisms 

A.2.1 Perspectival Systems (Chapter 3) 
Used to model Amerindian perspectivism and multi-truth systems where different beings 

inhabit distinct ontological realities. 
Perspectival Configuration: 𝑃𝑖 = ⟨𝑇𝑖 , 𝐼𝑖 , 𝐹𝑖⟩ Where 𝑖 denotes a specific ontological perspective 

(e.g., human, jaguar, spirit). 
Inter-Perspectival Distance: Measures the divergence between two perspectives 

𝑃𝑖 and 𝑃𝑗: 𝐷(𝑃𝑖 , 𝑃𝑗) =∥ 𝑃𝑖 − 𝑃𝑗 ∥= √(𝑇𝑖 − 𝑇𝑗)
2 + (𝐼𝑖 − 𝐼𝑗)

2 + (𝐹𝑖 − 𝐹𝑗)
2 

Perspectival Compatibility: A function determining the degree of coexistence between 

perspectives: 𝐶(𝑃𝑖 , 𝑃𝑗) = 1 −
𝐷(𝑃𝑖,𝑃𝑗)

𝐷𝑚𝑎𝑥
 (Where 𝐷𝑚𝑎𝑥 is the maximum possible distance in the state 

space). 

A.2.2 Cosmological Structures (Chapters 4 & 5) 
Mesoamerican Triadic State (Kukulkán System): Modeling the light-shadow indeterminacy of 

the equinox phenomenon: 𝐾 = ⟨𝐿, 𝐼, 𝑆⟩ 

• 𝐿: Illumination (Affirmation) 

• 𝑆: Shadow (Negation) 

• 𝐼: The indeterminate zone where the serpent manifests. 
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Andean Complementary Contradiction Model: Describes the coexistence of cooperative and 
antagonistic forces (e.g., Yanantin): 𝐶(𝐴,𝐵) = ⟨𝛼, 𝛽, 𝜄⟩ 

• 𝛼: Cooperative interaction strength. 

• 𝛽: Antagonistic tension strength. 

• 𝜄: Indeterminate or transitional relational states. 
Classical vs. Meta-Garde Intersection: 

• Binary Logic: 𝐴 ∩ 𝐵 = ∅ (Exclusion) 

• Meta-Garde: 𝐴 ∩ 𝐵 ≠ ∅ (Coexistence of opposites) 

A.2.3 Ecological Networks (Chapter 6) 
Ecological Meta-Garde Network: A graph-theoretic representation of distributed agency: 𝐸 =

(𝑁, 𝑅) 

• 𝑁: Set of cosmological agents (nodes). 

• 𝑅: Set of relational interactions (edges). 
Node Structure: Each node 𝑛 ∈ 𝑁 possesses a refined neutrosophic structure: 𝑛𝑘 =

⟨𝑇𝑒𝑐𝑜, 𝑇𝑠𝑝𝑖𝑟𝑖𝑡, 𝑇𝑝𝑒𝑟𝑠𝑝; 𝐼1, 𝐼2, 𝐼3; 𝐹𝑒𝑐𝑜, 𝐹𝑠𝑝𝑖𝑟𝑖𝑡, 𝐹𝑝𝑒𝑟𝑠𝑝⟩ Representing layered affirmation, indeterminacy, 
and negation across ecological, spiritual, and perspectival domains. 

A.2.4 Linguistic Resistance (Chapter 7) 
Linguistic Resistance State: Modeling the survival of suppressed languages (e.g., 

Náhuat): 𝐿 = ⟨𝑇, 𝐼, 𝐹⟩ 

• 𝑇: Cultural and epistemic persistence. 

• 𝐹: Suppression, erasure, or marginalization. 

• 𝐼: Hybridization, fragmentation, or indeterminate survival conditions. 

A.2.5 Ethical Systems (Chapter 9) 
Neutrosophic Ethical Decision: Modeling decisions with simultaneous benefits and harms 

(e.g., extraction projects): 𝐸 = ⟨𝑇, 𝐼, 𝐹⟩ 

• 𝑇: Ethical affirmation (e.g., economic necessity). 

• 𝐹: Ethical negation (e.g., ecological destruction). 

• 𝐼: Uncertain long-term consequences. 
Meta-Garde Sustainability Index (MSI): A functional model balancing four relational 

dimensions: 𝑀𝑆𝐼 = 𝑓(𝑋, 𝐸, 𝑃, 𝐶) Where: 

• 𝑋: Extractive intensity. 

• 𝐸: Ecological continuity. 

• 𝑃: Spiritual/cosmological integrity. 

• 𝐶: Communal continuity. 
Note: The function 𝑓 is non-linear and prioritizes balance over maximization of a single 

variable. 
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A.2.6 Complexity and Anthropology (Chapters 8 & 10) 
Meta-Garde Complexity Model: Representing systems with recursive contradiction and 

instability: 𝑀 = (𝑅, 𝐶, 𝐼) 

• 𝑅: Recursive relations (feedback loops). 

• 𝐶: Coexistential contradictions. 

• 𝐼: Zones of indeterminacy and instability. 
Recursive Contradiction Function: Describing how contradiction transforms the system over 

time: 𝐶𝑡+1 = 𝑓(𝐶𝑡, 𝐶𝑡
−1) Where 𝐶𝑡−1 represents the negation or counter-force generated by the 

contradiction at time 𝑡. 
Anthropological State Vector: A multidimensional representation of a cultural 

system: 𝑥(𝑎) = (𝑜, 𝑟, 𝑐, 𝑝, 𝑒, 𝑠,𝑚, 𝑡) 

• 𝑜: Ontological plurality 

• 𝑟: Relational density 

• 𝑐: Contradiction intensity 

• 𝑝: Perspectival multiplicity 

• 𝑒: Ecological integration 

• 𝑠: Symbolic indeterminacy 

• 𝑚: Ritual metamorphosis 

• 𝑡: Temporal multiplicity 
Anthropological State Space: 𝑆𝐴 = [0,1]8 Each configuration occupies a point in this 8-

dimensional hypercube. 
 

A.3 The Pluriversal Meta-Garde Space (Synthesis) 

The ultimate synthesis of the book's theoretical framework, representing the coexistential 
field of all interacting systems. 

Definition: 𝒫 = {(𝑥𝑖 ,𝑁𝑖 , 𝑃𝑖, 𝑅𝑖) ∣ 𝑖 ∈ Systems} 
Components: 

• 𝑥𝑖: Structural relations of system 𝑖. 

• 𝑁𝑖: Neutrosophic state ⟨𝑇𝑖 , 𝐼𝑖 , 𝐹𝑖⟩ of system 𝑖. 

• 𝑃𝑖: Perspectival configuration of system 𝑖. 

• 𝑅𝑖: Relational interactions between system 𝑖 and others. 
Structural Properties of 𝒫: 

1. Non-Reduction: 𝑥𝑖 cannot be reduced to a single universal 𝑥. 
2. Active Contradiction: 𝑇𝑖 > 0 ∧ 𝐹𝑖 > 0 is permitted and structurally necessary. 
3. Dynamic Indeterminacy: 𝐼𝑖  is a constitutive dimension, not a lack of data. 
4. Relational Emergence: Properties of 𝒫 emerge from 𝑅𝑖, not from isolated 𝑥𝑖. 
 



Meta-Garde and the Pluriversal Condition 

119 

A.4 Glossary of Symbols 

Symbol Name Context 
⟨…  ⟩ Neutrosophic Triplet All chapters 
𝒫 Pluriversal Meta-Garde Space Ch. 11, 12 

𝐷(⋅,⋅) Distance Function Ch. 3 
𝐶(⋅,⋅) Compatibility Function Ch. 3, 5 
𝑓(⋅) Functional Mapping Ch. 9, 8 
∩ Intersection Ch. 5 (Contrast) 
∅ Empty Set Ch. 5 (Contrast) 
→ Transformation/Implication Ch. 8, 10 
↔ Reciprocal Interaction Ch. 4, 5 
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Appendix B: Indigenous Cosmology Glossary 
 
 
 
A 

Term Culture/Region Definition Chapter References 
Ayllu Andean 

(Quechua/Aymara) 
Extended relational community that 
includes humans, ancestors, 
landscapes, and ecological forces. Not 
merely a social unit but a cosmological 
network of reciprocity and belonging. 

5, 9 

Ayni Andean 
(Quechua/Aymara) 

Sacred reciprocity. A principle of 
balanced exchange between humans, 
nature, and spiritual forces. Existence 
itself depends upon continuous 
reciprocal obligation. 

5, 9 

 
C 

Term Culture/Region Definition Chapter References 
Cosmological 
Networks 

Amazonian 
(Shuar and 
related) 

Distributed relational 
structures where agency is 
dispersed across human, 
animal, spiritual, and territorial 
domains. Reality emerges 
through interconnected nodes 
rather than centralized 
hierarchy. 

6 

Complementary 
Contradiction 

Andean A relational model where 
opposites remain 
simultaneously cooperative 
and antagonistic. Difference 
sustains balance rather than 
threatening it. 

5 

 
D 

Term Culture/Region Definition Chapter References 
Distributed 
Ontology 

Amazonian A cosmological framework where 
agency and existence are not 
concentrated in human subjects but 
dispersed across ecological, 
spiritual, and territorial networks. 

6 
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E 
Term Culture/Region Definition Chapter References 
Epistemicide Decolonial Theory 

(General) 
The systematic destruction 
or devaluation of 
knowledge systems 
through colonial 
domination. Often enacted 
through linguistic 
suppression and 
educational erasure. 

7, 8 

Ecological 
Meta-Garde 
Networks 

Amazonian/Analytical A formal model 
representing cosmological 
reality as dynamic 
networks of interacting 
agents (nodes) and 
relational flows (edges). 

6 

 
H 

Term Culture/Region Definition Chapter References 
Hologrammatic 
Thinking 

Complexity 
Theory / 
Indigenous 
parallels 

A structural principle where 
the whole is present within the 
parts, and the parts 
simultaneously constitute the 
whole. Identity becomes 
distributed rather than 
isolated. 

8 

 
I 

Term Culture/Region Definition Chapter References 
Indeterminacy Meta-Garde 

Framework 
A structural dimension of reality 
where ambiguity, unresolved 
coexistence, or partial 
undecidability is constitutive 
rather than a temporary lack of 
knowledge. 

All 

Interculturality Decolonial 
Theory (Latin 
America) 

Deep epistemic coexistence 
where different knowledge 
systems interact without 
assimilation. Distinguished from 
superficial institutional 
recognition of diversity. 

7 

 
K 

Term Culture/Region Definition Chapter References 
Kukulkán Mesoamerican 

(Maya) 
Feathered serpent deity associated 
with the triadic cosmological structure 
(celestial, terrestrial, underworld). 

4, 11 
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L 

Term Culture/Region Definition Chapter References 
Light-Shadow 
Indeterminacy 

Mesoamerican 
(Maya) 

A cosmological structure where 
manifestation emerges through 
the coexistence of illumination 
and obscurity. Exemplified in the 
Kukulkán equinox phenomenon. 

4 

Linguistic 
Resistance 

Decolonial / 
Indigenous 

The persistence of suppressed 
languages as repositories of 
alternative ontologies. Survival 
occurs through hybridization, 
fragmentation, and coexistence 
with dominant systems. 

7 

 
M 

Term Culture/Region Definition Chapter References 
Meta-Garde Analytical 

Framework 
A structural condition where 
entities exist through the 
coexistence of multiple, non-
exclusive states. Affirmation, 
negation, and indeterminacy 
operate simultaneously without 
requiring resolution. 

All 

Multi-Agent 
Cosmologies 

Amazonian Systems where reality is 
constituted through interactions 
among heterogeneous agencies: 
human, animal, spiritual, 
territorial, ancestral, and 
ecological. 

6 

 
N 

Term Culture/Region Definition Chapter References 
N-Alectics Analytical 

Framework 
A logical system extending 
beyond dialectics. Abandons 
the assumption that relational 
systems must stabilize around 
fixed oppositional structures. 
Allows affirmation, negation, 
complementarity, contradiction, 
and indeterminacy to coexist. 

2, 6 

Neutrosophic 
Logic 

Analytical 
Framework 
(Florentin 
Smarandache) 

A triadic logical system allowing 
truth, falsity, and indeterminacy 
to coexist independently. 
Components are not mutually 
exclusive and need not sum to 
unity. 

All 
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Neutrosophic 
Perspectivism 

Analytical 
Framework 

A formal model combining 
perspectivism with 
neutrosophic logic. Each 
perspective possesses its own 
structure of affirmation, 
negation, and indeterminacy. 

3, 11 

Náhuat El Salvador 
(Indigenous) 

An Indigenous language of the 
Pipil people. Used in the book as 
a case study of linguistic 
revitalization and ontological 
persistence against colonial 
erasure. 

7 

 
O 

Term Culture/Region Definition Chapter References 
Ontological 
Plurality 

Decolonial / 
Indigenous 

The coexistence of multiple 
ontological systems, each 
structured through its own 
relational principles and 
cosmological logics. Not merely 
cultural diversity within one world. 

3, 10, 11 

Ontological 
Coexistence 

Meta-Garde 
Framework 

A structural principle where 
entities exist through relational 
interaction rather than isolated 
self-identity. Contradiction is 
constitutive rather than 
anomalous. 

All 

 
P 

Term Culture/Region Definition Chapter References 
Pachakuti Andean 

(Quechua) 
World reversal or cosmic 
transformation. Moments when 
established orders are 
overturned and reality undergoes 
profound restructuring. Order 
and disorder coexist within 
transformational processes. 

5 

Pachamama Andean 
(Quechua) 

Relational cosmological 
principle connecting territory, 
fertility, reciprocity, temporality, 
and communal continuity. Not 
merely "Mother Earth" but a 
living presence and sacred 
continuity. 

5, 9 

Perspectivism Amazonian 
(Viveiros de 
Castro) 

A cosmological framework 
where different beings inhabit 
distinct ontological perspectives 
that generate different realities.  

3, 6, 11 
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Pluriverse Decolonial 
Theory 

The coexistence of multiple 
worlds, epistemologies, and 
systems of existence. Not 
cultural diversity within a 
universal reality, but multiple 
irreducible ontological realities. 

1, 3, 11, 12 

Pluriversal 
Condition 

Meta-Garde 
Framework 

A structural state where multiple 
ontologies coexist 
simultaneously, contradictory 
truths remain structurally active, 
and relational systems replace 
essentialist categories. 

1, 11, 12 

Pluriversal 
Meta-Garde 
Space 

Analytical 
Framework 

A formal model 𝒫 representing 
the coexistential field of 
interacting ontological, 
perspectival, and relational 
systems. 

11 

 
Q 

Term Culture/Region Definition Chapter References 
Quetzalcóatl Mesoamerican 

(Nahua/Aztec) 
Feathered serpent deity 
associated with triadic 
cosmological structures linking 
celestial, terrestrial, and 
subterranean domains. Parallel to 
Kukulkán in Maya tradition. 

2, 4 

 
R 

Term Culture/Region Definition Chapter References 
Relational 
Ontology 

Indigenous 
(General) 

An ontological framework where 
beings emerge through relations 
themselves rather than 
possessing intrinsic, 
independent identities.  

2, 4, 5, 6, 10 

Recursive 
Contradiction 

Meta-Garde / 
Complexity 

A structural principle where 
contradictions within systems 
generate structural continuity 
rather than collapse. 
Contradiction recirculates 
recursively through system 
transformation. 

8, 10 

Rights of 
Nature 

Latin American 
Legal (Ecuador, 
Bolivia) 

Legal frameworks recognizing 
nature as a subject with ethical 
and legal standing, not merely 
an object. Reflects Indigenous 
relational ontologies in juridical 
form. 

9 
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S 
Term Culture/Region Definition Chapter References 
Shuar Amazonian 

(Jíbaroan) 
Indigenous peoples of Ecuador and 
Peru. Their cosmology exemplifies 
distributed ontology, relational agency, 
and multi-agent cosmological 
networks. 

2, 6 

Spiritual 
Ecology 

Amazonian / 
Andean 

A cosmological framework where 
ecological systems and spiritual 
systems remain inseparable. Forests, 
rivers, and landscapes function 
simultaneously as biological and 
spiritual territories. 

6, 9 

Situated 
Truth 

Perspectivism Truth that is relationally distributed 
according to ontological position. 
Different beings may inhabit different 
truth conditions without one 
possessing absolute epistemic 
supremacy. 

3 

 
T 

Term Culture/Region Definition Chapter References 
Temporal 
Recursion 

Mesoamerican 
(Maya) 

Cyclical temporality where past, 
present, and future remain 
relationally intertwined. Calendars 
like the Tzolk'in and Long Count 
structure time through recurrence 
and cosmic renewal. 

4 

Triadic 
Ontology 

Mesoamerican A cosmological structure organizing 
reality through three interconnected 
domains (e.g., sky, earth, 
underworld) rather than binary 
oppositions. 

4, 11 

 
Y 

Term Culture/Region Definition Chapter References 
Yanantin Andean 

(Quechua/Aymara) 
Complementary duality. A relational 
structure where difference remains 
active while participating in 
reciprocal interdependence. 
Opposition is not eliminated; 
distinct forces retain identities while 
existing through relational 
interaction. 

2, 5 
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Additional Concepts from Bibliography 
Term Author/Source Definition Chapter References 
Coloniality of 
Power 

Aníbal Quijano The enduring racial, epistemic, 
and economic hierarchies 
established by colonialism that 
persist in contemporary global 
structures. 

8 

Epistemologies 
of the South 

Boaventura de 
Sousa Santos 

Knowledge systems produced 
by marginalized groups that 
resist Northern/Western 
epistemic hegemony. 

8 

Designs for the 
Pluriverse 

Arturo Escobar A decolonial design approach 
that acknowledges multiple 
worlds and ontologies rather 
than imposing universal 
solutions. 

8 

Cannibal 
Metaphysics 

Eduardo 
Viveiros de 
Castro 

A framework for understanding 
Amerindian perspectivism 
where different beings consume 
and transform one another 
ontologically. 

3 

Ch'ixinakax 
utxiwa 

Silvia Rivera 
Cusicanqui 

Aymara concept meaning "to 
stop being ch'ixi" 
(mixed/hybrid). Refers to 
decolonial practices that 
preserve Indigenous 
epistemologies without 
assimilation. 

7 

 
 

Cross-Reference Index 
Concept Related Terms 
Coexistence Yanantin, Complementary Contradiction, Pluriverse, Relational Ontology 
Contradiction Neutrosophic Logic, N-Alectics, Recursive Contradiction, Sacred 

Contradiction 
Indeterminacy Light-Shadow Indeterminacy, Anthropological Indeterminacy, Zones of 

Indeterminacy 
Reciprocity Ayni, Pachamama, Relational Ecology, Ethical Interdependence 
Transformation Pachakuti, Ritual Transformation, Recursive Cultural Function 
Perspective Perspectivism, Situated Truth, Neutrosophic Perspectivism, Inter-

Perspectival Distance 
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Appendix C: Methodological Guide for Researchers 
This guide provides a step-by-step protocol for applying the Meta-Garde framework to 

empirical research, theoretical analysis, and fieldwork. It is designed for anthropologists, 
philosophers, ecologists, linguists, and social scientists seeking to analyze systems characterized 
by contradiction, multiplicity, and relational coexistence without reducing them to binary 
categories. 

 

C.1 Overview: The Meta-Garde Research Cycle 

The Meta-Garde methodology rejects the standard scientific goal of "resolution" (eliminating 
ambiguity to find a single truth). Instead, it aims to map the structure of coexistence. 

The Cycle: 
1. Identification (Locate the system) 
2. Deconstruction (Identify binary assumptions) 
3. Mapping (Apply neutrosophic representation) 
4. Analysis (Calculate relations and distances) 
5. Synthesis (Interpret the Pluriversal Space) 
 

C.2 Step-by-Step Protocol 

Step 1: Identify the System and Domain 
Define the object of study. Meta-Garde applies to diverse domains: 

• Cosmological: Myths, rituals, creation stories. 

• Linguistic: Language revitalization, code-switching, semantic ambiguity. 

• Ethical: Environmental conflicts, resource extraction, legal disputes. 

• Anthropological: Identity formation, social structures, kinship. 

• Ecological: Human-nature interactions, spiritual ecology. 
Action: Formulate a research question that acknowledges potential contradiction. 

• Bad: "Is this practice rational or irrational?" 

• Good: "How do contradictory states (e.g., sacred/profane, human/non-human) coexist 
in this practice?" 

 
Step 2: Deconstruct Binary Assumptions 
Identify the dominant binary logic that typically frames the issue. 

• Common Binaries: True/False, Subject/Object, Nature/Culture, Rational/Mythic, 
Development/Conservation. 

• Goal: Demonstrate how the system fails to fit these binaries or how it requires both 
sides simultaneously. 

Action: List the binary pairs relevant to your case. Note where the system "breaks" the binary 
(e.g., a river that is both a resource and a deity). 
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Step 3: Apply Neutrosophic Representation 
Translate the system's state into the formal neutrosophic triplet: 𝑆𝑡𝑎𝑡𝑒 = ⟨𝑇, 𝐼, 𝐹⟩ 

• 𝑇 (Affirmation): What aspects of the system are clearly affirmed or valid? 

• 𝐹 (Negation): What aspects are clearly negated, rejected, or harmful? 

• 𝐼 (Indeterminacy): Where is the ambiguity, hybridity, or unresolved tension? 
Action: Assign qualitative or quantitative values (0.0 to 1.0) to 𝑇, 𝐼, and 𝐹. 

• Example (Extractive Project): 𝑇 = 0.6 (Economic benefit), 𝐹 = 0.7 (Ecological 
damage), 𝐼 = 0.4 (Uncertain long-term cultural impact). 

• Note: 𝑇 + 𝐼 + 𝐹 does not need to equal 1. High values in all three indicate a complex 
coexistential state. 

 
Step 4: Map Relational Structures 
Analyze how the system interacts with others. 

• For Perspectival Systems: Calculate Inter-Perspectival Distance (𝐷) between 
different viewpoints (e.g., Indigenous vs. Corporate). 𝐷(𝑃𝑖, 𝑃𝑗) =∥ 𝑃𝑖 − 𝑃𝑗 ∥ 

• For Ecological Systems: Map the Network (𝐸 = (𝑁, 𝑅)). Identify nodes (agents) and 
edges (relationships). 

• For Recursive Systems: Trace the feedback loop (𝐶𝑡 → 𝐶𝑡+1). How does contradiction 
generate continuity? 

Action: Create a visual map or matrix showing the relationships. Highlight zones of high 
indeterminacy (𝐼) where translation between systems fails or transforms. 

 
Step 5: Assess Compatibility and Tension 
Determine the nature of the coexistence. 

• Complementary Contradiction: Are opposites sustaining each other (e.g., Yanantin)? 

• Conflictual Coexistence: Are opposites in tension without resolution? 

• Hybridization: Is a new, indeterminate state emerging? 
Action: Use the Complementary Contradiction Model (𝐶(𝐴, 𝐵) = ⟨𝛼, 𝛽, 𝜄⟩) to quantify: 

• 𝛼: Cooperative strength. 

• 𝛽: Antagonistic tension. 

• 𝜄: Indeterminate zone. 
Step 6: Synthesize into the Pluriversal Space 
Place your findings within the broader Pluriversal Meta-Garde Space (𝒫). 

• Does your case study reveal a unique structural property? 

• How does it contribute to the understanding of the "Pluriversal Condition"? 

• Does it challenge a universalist assumption? 
Action: Write a synthesis statement: "This system demonstrates that [Concept X] is not a 

binary choice but a coexistential structure where [T] and [F] operate simultaneously, mediated by 
[I]." 
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C.3 Domain-Specific Application Templates 

Template A: Anthropological Fieldwork (Rituals & Identity) 
1. Observe: Record a ritual or identity claim. 
2. Identify Contradiction: Note where participants hold mutually exclusive beliefs (e.g., 

"We are modern citizens" AND "We are ancestral guardians"). 
3. Model: 𝐼𝑑𝑒𝑛𝑡𝑖𝑡𝑦 = ⟨𝑇𝑚𝑜𝑑𝑒𝑟𝑛 , 𝐼ℎ𝑦𝑏𝑟𝑖𝑑 , 𝐹𝑡𝑟𝑎𝑑𝑖𝑡𝑖𝑜𝑛𝑎𝑙⟩. 
4. Analyze: Is the tension (𝐼) a source of stress or a source of resilience? 
5. Output: A "Structural Anthropology of Contradiction" report. 
 
Template B: Environmental Ethics (Resource Conflicts) 

1. Context: Mining project, dam construction, or land rights dispute. 
2. Stakeholders: Define perspectives (Community, State, Corporation, Nature). 
3. Model: Calculate 𝐸 = ⟨𝑇, 𝐼, 𝐹⟩ for each stakeholder. 
4. Metric: Apply the Meta-Garde Sustainability Index (𝑀𝑆𝐼). 

o Does the project maximize one variable (𝑋) while destroying others (𝐸, 𝑃, 𝐶)? 
5. Output: An ethical assessment that refuses to simplify the conflict into "Good vs. Evil." 
 
Template C: Linguistic Analysis (Revitalization) 

1. Context: A language under threat or in revitalization. 
2. State: 𝐿 = ⟨𝑇𝑝𝑒𝑟𝑠𝑖𝑠𝑡𝑒𝑛𝑐𝑒, 𝐼ℎ𝑦𝑏𝑟𝑖𝑑𝑖𝑧𝑎𝑡𝑖𝑜𝑛 , 𝐹𝑠𝑢𝑝𝑝𝑟𝑒𝑠𝑠𝑖𝑜𝑛⟩. 
3. Analysis: How does the language survive? (e.g., through code-switching, loanwords, or 

ritual use). 
4. Output: A "Meta-Garde Linguistic Resistance" profile showing how the language 

persists within the dominant system. 
 
 
 
C.4 Common Pitfalls to Avoid 

Pitfall Description Correction 
Forced 
Resolution 

Trying to force the data into a 
"True" or "False" conclusion. 

Accept that 𝑇 and 𝐹 can coexist. The 
goal is to map the coexistence, not 
solve it. 

Ignoring 
Indeterminacy 

Treating 𝐼 as "missing data" to 
be filled later. 

Treat 𝐼 as a structural feature. 
Ambiguity is often the most important 
part of the system. 

Universalizing Assuming one perspective 
(usually the researcher's) is the 
"correct" baseline. 

Use Perspectival Distance to 
acknowledge that all views are 
situated. 

Static Analysis Viewing the system as fixed. Apply Recursive Contradiction to 
see how the system transforms over 
time. 
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C.5 Tools for Data Collection 

• Interviews: Ask questions that invite contradiction (e.g., "How do you reconcile X and 
Y?"). 

• Participant Observation: Look for moments where categories blur (liminality). 

• Discourse Analysis: Identify where language fails to capture reality (zones of 
indeterminacy). 

• Network Mapping: Software tools (e.g., Gephi, UCINET) adapted to visualize non-binary 
relationships. 

 
C.6 Example Output: A Mini-Case Study 
Topic: The Rights of Nature in Ecuador 

1. Binary: Nature as Resource (Object) vs. Nature as Protected Area (Object). 
2. Meta-Garde Shift: Nature as Subject (Legal Person). 
3. Neutrosophic State: 

o 𝑇: Legal recognition of rights (High). 
o 𝐹: Continued extraction and enforcement gaps (High). 
o 𝐼: The ambiguous space where law meets Indigenous cosmology (High). 

4. Result: The system is not "failed" because of 𝐹; it is a dynamic coexistential 
structure where the tension between law and reality drives political transformation. 

5. Conclusion: The Rights of Nature is a Pluriversal Meta-Garde phenomenon, not a 
simple legal reform. 
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Appendix D: Case Study Applications 
 

Case Study 1: The Zapatista Autonomy (Chiapas, Mexico) 

Domain: Political Science / Decolonial Studies 
Focus: Coexistence of Sovereignty and State Recognition 
1. Context 
The Zapatista Army of National Liberation (EZLN) established autonomous municipalities in 

Chiapas that operate parallel to the Mexican state. They reject the state's authority while 
simultaneously engaging with it for legal recognition and survival. 

2. Binary Trap 

• Traditional View: Either the Zapatistas are "rebels" (anti-state) or "integrated citizens" 
(pro-state). 

• Problem: This binary fails to capture the reality of "autonomy within the state." 
3. Meta-Garde Analysis 

• System: The Zapatista Autonomous Municipality. 

• Neutrosophic State (𝑃𝑧𝑎𝑝𝑎𝑡𝑖𝑠𝑡𝑎): 
o 𝑇 (Affirmation of Autonomy): High (0.9). They govern education, health, and 

justice independently. 
o 𝐹 (Negation of State Authority): High (0.8). They explicitly reject state laws and 

political parties. 
o 𝐼 (Indeterminacy/Hybridity): Moderate (0.5). They use state currency, interact 

with NGOs, and exist within state borders. 

• Model: 𝑆 = ⟨0.9,0.5,0.8⟩. 
o Insight: The sum > 1 indicates a paradoxical coexistence. The system is 

stable because of the tension, not despite it. 
4. Recursive Contradiction 
The state's attempts to co-opt Zapatista leaders (𝐶𝑡) generate stronger internal solidarity and 

redefinition of autonomy (𝐶𝑡+1). The contradiction fuels the system's evolution. 
5. Conclusion 
The Zapatista model is a Pluriversal Political Entity. It proves that sovereignty is not a binary 

switch (on/off) but a dynamic field of coexistence where "rebellion" and "governance" operate 
simultaneously. 

 

Case Study 2: The Rights of Nature in Ecuador (Constitution of 2008) 

Domain: Environmental Law / Ethics 
Focus: Legal Personhood vs. Economic Extraction 
1. Context 
Ecuador's constitution grants nature (Pachamama) the right to exist and regenerate. 

However, the state simultaneously licenses mining and oil extraction on the same lands. 
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2. Binary Trap 

• Traditional View: The law is either "effective" (nature is protected) or "hypocritical" 
(extraction continues). 

• Problem: This view ignores the structural tension that defines the Ecuadorian legal 
landscape. 

3. Meta-Garde Analysis 

• System: The Ecuadorian Legal-Ecological Field. 

• Neutrosophic Ethical Decision (𝐸): 
o 𝑇 (Ethical Affirmation): High (0.8). Constitutional recognition of rights. 
o 𝐹 (Ethical Negation): High (0.9). Active extraction causing degradation. 
o 𝐼 (Indeterminacy): High (0.7). The legal ambiguity of "how" to enforce rights 

against the state's own economic interests. 

• Model: 𝐸 = ⟨0.8,0.7,0.9⟩. 

• Meta-Garde Sustainability Index (𝑀𝑆𝐼): 
o 𝑋 (Extraction): High. 
o 𝐸 (Ecology): Low. 
o 𝑃 (Spiritual Integrity): High (in Indigenous discourse). 
o 𝐶 (Communal Continuity): Mixed. 
o Result: The system is not "failed"; it is a zone of intense ethical 

contradiction where the law acts as a site of struggle rather than a final 
solution. 

4. Conclusion 
The Rights of Nature is not a solved problem but a Meta-Garde Legal Structure. It creates a 

space where the "Right to Life" and the "Right to Profit" coexist in a state of unresolved tension, 
driving ongoing legal and social activism. 

 

Case Study 3: Náhuat Language Revitalization (El Salvador) 

Domain: Linguistics / Cultural Heritage 
Focus: Language Death vs. Linguistic Persistence 
1. Context 
Náhuat (Pipil) was declared "extinct" by linguists in the late 20th century. Recently, a 

revitalization movement has emerged, with new speakers learning the language through 
community classes, often mixing it with Spanish. 

2. Binary Trap 

• Traditional View: The language is either "dead" (no native speakers) or "alive" (fluent 
native speakers). 

• Problem: This binary erases the reality of "semi-speakers," "new speakers," and hybrid 
usage. 

3. Meta-Garde Analysis 

• System: The Náhuat Linguistic Field. 

• Linguistic Resistance State (𝐿): 
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o 𝑇 (Persistence): Moderate (0.6). Active teaching, new speakers, cultural pride. 
o 𝐹 (Suppression/Erosion): High (0.8). Lack of intergenerational transmission, 

dominance of Spanish, loss of complex grammar. 
o 𝐼 (Hybridization): Very High (0.9). Code-switching, neologisms, 

"reconstructed" grammar. 

• Model: 𝐿 = ⟨0.6,0.9,0.8⟩. 

• Insight: The high 𝐼 value is not a sign of failure. It is the mechanism of survival. The 
language persists through hybridity. 

4. Conclusion 
Náhuat revitalization is a Meta-Garde Linguistic Phenomenon. It demonstrates that 

language survival does not require a return to a "pure" past state but thrives in the indeterminate 
zone of hybrid coexistence with the dominant language. 

 

Case Study 4: The Equinox at Chichén Itzá (Mexico) 

Domain: Archaeology / Phenomenology 
Focus: Material Architecture vs. Spiritual Manifestation 
1. Context 
During the spring and autumn equinoxes, the sun casts shadows on the pyramid of Kukulkán 

that create the illusion of a serpent descending the stairs. Tourists see a "trick of light"; Indigenous 
descendants see a spiritual manifestation. 

2. Binary Trap 

• Traditional View: It is either a "scientific optical illusion" (material) or a "mythical 
spiritual event" (immaterial). 

• Problem: This separates the physical structure from the cultural meaning. 
3. Meta-Garde Analysis 

• System: The Kukulkán Equinox Event. 

• Light-Shadow Indeterminacy (𝐾): 
o 𝐿 (Illumination/Material): High (0.9). The physics of light and stone are 

undeniable. 
o 𝑆 (Shadow/Spiritual): High (0.9). The cultural meaning and spiritual presence 

are undeniable for believers. 
o 𝐼 (The Manifestation): High (0.9). The "serpent" exists only in the intersection 

of light and shadow. 

• Model: 𝐾 = ⟨0.9,0.9,0.9⟩. 

• Insight: The "serpent" is a Meta-Garde Object. It cannot be reduced to just light or just 
myth. It requires the coexistence of both to exist. 

4. Conclusion 
The Kukulkán phenomenon is a Triadic Ontological Structure. It validates the 

Mesoamerican worldview where the material and spiritual are not separate domains but 
coexistential layers of the same reality. 
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Implications for Future Research 
These case studies suggest that the Meta-Garde framework is particularly effective for: 

1. Conflict Zones: Where opposing forces (war/peace, development/conservation) are 
locked in stalemate. 

2. Transitional Cultures: Where traditions are evolving into new, hybrid forms. 
3. Legal-Ethical Dilemmas: Where laws contradict lived realities. 
4. Phenomenological Events: Where physical and spiritual experiences overlap. 
Researchers are encouraged to use these templates to analyze their own fields, moving 

beyond the question "Which side is right?" to "How do these sides coexist?" 
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Comparative Summary of Case Studies 

Case Study Primary Tension Neutrosophic Insight Meta-Garde Contribution 
Zapatistas Autonomy vs. 

State 
𝑇 + 𝐹 > 1 (Paradoxical 
Sovereignty) 

Redefines sovereignty as a 
dynamic field, not a binary 
status. 

Rights of 
Nature 

Law vs. 
Extraction 

High 𝐼 (Ethical 
Ambiguity) 

Shows law as a site of struggle, 
not a final resolution. 

Náhuat Death vs. Life High 𝐼 (Hybrid Survival) Validates "impure" or hybrid 
language as a valid form of 
existence. 

Kukulkán Matter vs. Spirit 𝐿 + 𝑆 + 𝐼 Coexistence Demonstrates how spiritual 
reality is materially 
instantiated. 
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This volume proposes a radical reconceptualization of reality, 

knowledge, and existence through the development of Meta-

Garde theory, a structural framework designed to articulate 

systems governed not by binary exclusion, but by the coexistence 

of multiple, non-exclusive states. Moving beyond its origins in 

avant-garde aesthetics and paradoxism, Meta-Garde is extended 

here into the domains of epistemology, ontology, and decolonial 

philosophy to address the limitations of universalist, binary logic 

in capturing the complexity of Indigenous cosmologies and Latin 

American thought. 

The central thesis posits that many Indigenous worldviews—from 

Mesoamerican triadic ontologies and Andean yanantin 

(complementary duality) to Amazonian distributed agency and 

perspectivism—already operate through pluriversal structures 

where contradiction, indeterminacy, and relational multiplicity 

are constitutive rather than anomalous. To formally articulate 

these coexistential dynamics, the book integrates neutrosophic 

logic (the triadic system of Truth, Indeterminacy, and Falsity) and 

n-alectics (a logic of coexistence beyond dialectical synthesis) to 

model realities where affirmation and negation persist 

simultaneously without requiring resolution. 

Through a five-part interdisciplinary inquiry, the text traverses 

the foundations of pluriversal thought, analyzes specific 

Indigenous cosmological structures as proto-Meta-Garde systems, 

and explores the role of language as a site of epistemic resistance 

against colonial erasure. It further develops a Meta-Garde 

Complexity Model to address recursive contradictions and 

nonlinear epistemologies, culminating in the formulation of the 

Pluriversal Meta-Garde Space—a formal field where 

heterogeneous ontologies interact without collapsing into a 

singular universal order. 

The book concludes by outlining the ethical, political, and 

anthropological implications of this framework, proposing new 

models for environmental ethics (such as the Meta-Garde 

Sustainability Index) and a Meta-Garde Anthropology that 

studies contradiction as a structural principle of social life. By 

bridging formal logic, decolonial theory, and Indigenous 

epistemologies, Meta-Garde and the Pluriversal Condition offers 

a transformative philosophical orientation capable of engaging the 

dynamic, unresolved, and profoundly interconnected realities of 

the twenty-first century. 


